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Zmanim for New York:

Candle Lighting: 6:30pm

Candle lighting 2 day after night fall
Holiday Ends: 7:25pm

R’T 7:57pm

We would like to show our deepest a1vn n1an to our generous donor who made it available for us to
continue printing the newsletter. May Hashem grant him with a good, happy, healthy and successful new
year. May Hashem help that his children will grow to be big Talmidei Chachamim.

Thank you.

INSIGHTS FOR ROSH HASHANA

RABBI SHAY TAHAN
*SUBSCRIBE TO OUR NEW EMAIL NOW?* PARASHADELIGHT@SHIURENJOYMENT.COM
SUBJECT RABBISHAYTAHAN

The crying voice of the shofar

The Torah says that the blowing of the Shofar
must be done in sets of three:

ny'pn L, nvnm , ny'pn.

Tekiah is the long voice, and it sounds before
and after each Terua, referred to by Chazal as a
simple sound.

The Rambam explained that the purpose of
blowing the Shofar is to wake us up from our
spiritual slumber. Accordingly, it seems that the
Torah is telling us that we have to wake up from
these two deficiencies and cry over living with
these bad habits. The deficiency of what the
Shevarim represents is to repent and cry over
the foolish way of our life; as the long crying
sounds of the Shevarim comes to tell us that we
shouldn’t behave like a prominent

The word nuinn is defined as a
crying voice since we learn this
from the mother of Sisra, who
was the army general of Hatzor.
When the army of Sisra was re-
turning from war, she didn’t see
her son and therefore started
crying, worried that something
bad might have happened to
him.

The Gemara says that since we don’t know if her
crying was that of long sounds or short sounds,
we do both, so as to cover all bases. The longer
sound is called Shevarim pnaw: (three longer
sounds), and the shorter sounds are called
Teruah nuNn: (nine very short sounds).

The Aruch Hashulchan ("o xpn 'o) explains that
the two types of crying classify two types of peo-
ple. The longer sound of Shevarim is a crying
voice of a more prestigious person who cries
long sounds, as its says: |n 7Nawr 102 1NN
(2,2 ninw) NTIAWNand (1,8 naw) 0'NINI NN while
the shorter sounds represent the crying sound
of more senseless people, as the pasuk indi-
cates (n,x9x1) [M MIY 221970

What is the message the Torah is send-
ing by telling us to blow in a way that
imitates two classes of people?

———

| person, better known as a ‘big-
shot’; rather we must have some
humility. Moreover, since we learn
this sound from the way the moth-
er of the evil Sisra was crying, the
message is that although she be-
haved as though she was im-
portant, in reality she was very
cruel (we learn that from the con-
I’ versation she had with those who
came to comfort her). The same may be said by
us, many times we too behave as important and
prominent people, when the reality is far from
that.

But | think the message of the Shofar is much
deeper than that. Let us explore how people are
judged on Rosh Hashanah, and see if we can
glean some insights into this matter as well.

The three books of Rosh Hashanah.

The Gemara (3,w mwn wwn) says that on Rosh
Hashanah, three books are opened to inscribe
upon them the fate of all people: the righteous
are written to a good life, the evil are signed to
death, and those who are in between called-
01212, must await Yom Kippur for their verdict
to be sealed.

il
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J PAGE 2

SELLING THE MERIT OF THE MITZVOT \

INSIGHTS FOR ROSH HASHANA |

arise, we see that many righteous people die
throughout the year, as do many wicked people
remain alive. This seems to be a direct contradic-

tion to the above Gemaral

The Rishonim address this question and argue what the
judgment is for.

Tosfot (o'nnnai 0”7 ow) say that the judgment that this Gemara
is referring to isn’t for this lifetime, but the next life- D71V
Nan. Which means that on Rosh Hashanah everyone is
judged on whether they will have eternal life in Olam Haba
or not. The destinies of the righteous and wicked are decid-
ed on immediately, while those who are in between must
wait for Yom Kippur. The verdict for this world is decided for
all on Rosh Hashanah, and sealed on Yom Kippur (according
to the Vilna Gaon).

The Ramban (n1% nwaT 2iman ww naoa) on the other hand says
that the judgment is for this world in this lifetime. The mean-
ing of the Gemara’s statement about the righteous and wick-
ed isn’t referring to the righteous and wicked people; rather
it's referring to all people, and who's going to receive a
“good” judgement (will be exonerated), and who will receive
a “bad” judgement (who will be found guilty).

Lehalacha, the Rema says that the custom is to wish one
another that they be sealed immediately in the book of life
on Rosh Hashanah. This clearly follows the Ramban’s opin-
ion who says that the middle class are waiting for their judg-
ment to be sealed on Yom Kippur, thus we wish them to be
part of the Righteous who don’t wait but are sealed on Rosh
Hashanah.

The Vilna Gaon says that we Pasken like Tosfot who holds
that everyone’s verdict is sealed for them on Yom Kippur,
thus wishing one that his verdict should be sealed on Rosh

Hashanah doesn’t make sense.

At the time we blow the Shofar, our judgment starts; then we
all stand on heavenly trial for all of our actions.

As mentioned above, the judgment on Rosh Hashanah is
divided into three classes of people, corresponding to the
three types of blowing of the Shofar. The initial Tekiah, which
is the simple long sound, describes the judgment of the
righteous, whose judgment is simple and straight to the
point, and thus the verdict is decided immediately. The
Teruah, which is made of different and more complex
sounds, resembles the judgment of the middle class, which
is more complex and not decided until ten days later, on
Yom Kipur, after much deliberation. The final Tekiah, which
is again, simple and long, represents the verdict of the wick-
ed, whose verdict is given over immediately.

Another explanation to the reason we do those two different
sounds of Shevarim and Teruah is based on the above ex-
planation that there are two types of judgments taking place
on Rosh Hashanah; one for this world and the other for the
next. According to this, the two different sounds of the Sho-
far represent these two important trials. The longer sounds
of Shevarim, which represent importance as explained
above, illustrate the judgment of the next world which is un-
derstandably much more important than this world, while
the short sounds, called Teruah, the sound of the the less
important, indicate that we are being judged for our life this
world as well.

Chazal tell us that each person should view himself as if he
is in the middle class. Therefore, each person should make
sure to pay close attention at the time of the Teruah blowing
and feel the above. He should feel that the long and short
sounds indicate that we should cry for our behavior of feel-
ing like big-shots and for living a foolish life, and cry for the

two worlds; this world, and more importantly, the next world.

| RosH HASHANA VERDICT

The day of Rosh Hashana-Judgment Day is fast approach-
ing, and although the most important technique to get a
good verdict is to improve our ways and repent our sins,
there are also some more ways that Chazal have taught us
which, when implemented, can be very helpful in ensuring
a good outcome and our being written in the book of life.

Chazal said (2,7 nawn wr):

“rywa 92 v 17 Mavn mim %y 1raunn 737, meaning, one
who overlooks the wrong things done to them by others,
will be reciprocated appropriately, as in heaven they over-
look and forgive his sins. Rashi explains this as follows:
sometimes one might be insulted or hurt, and by instinct
would want to insult back. In that instant, if he were to

keep quiet, in return Hashem will do the same to the many
times we ‘insulted’ Him by sinning.

This is what the Torah teaches us is the meaning of nTn
nTn ™1, measure for measure. Just as we didn’t pay
attention to his wrong-doings, heaven won't pay attention
to our wrongdoings. But the Gemara says that this works
only if the person is doing so out of modesty and humility,
not for other reasons. The commentaries explain that
sometimes a person keeps quiet because he understands
that by not answering, we actually gets the other more an-
noyed and with that he ‘gets back at him’ better, or some-
times we may feel that its “beneath us” to answer such a
person. Keeping quiet for those reasons wouldn’t grant us

il

the wonderful reward of overlooking our sins. Rather, v?
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should think that since the person insulting me is more im-
portant than me, it would be wrong of me to answer.

Another way which can allow us a good verdict is based the
following Gemara (X,TL NIwN WK):

NWIY Naw 22 N9101 NMYWYNN nN?NNa

Meaning, a year which is poor at the beginning, will end up
rich. Now of course rich and poor doesn’t mean only in mon-
etary aspect, but in everything which a person needs.

Chazal promise us here that if we are poor on Rosh Hasha-
na, that year will turn out very good.

Rashi explains that this works even if we aren’t really poor
and we do have all that we need, none the less we should
‘play’ as though we are poor, since we appear poor before
Hashem, Hashem will have mercy on us and will give us a
good year.

The meaning is that we should pray with low and pleading
voice as it says:

”¢1 12T D1IINN”.

Another technique we can use to try and secure a favorable
judgement is if we look favorably at others, even when things
appear to be sinful, as the Gemara says (2,13p naw):

NIATY MNIX 2T NIAT 9272 NN T

And to the extent we go to do so, same they do to us, as the
story brought there of Rabbi Akiva who worked for Rabbi
Eliezer for three years. At the end of the three years upon
completing his work period, before going back to his house,
Rabbi Akiva asked for his salary, the request was turned

down because Rabbi Eliezer claimed that he didn’t have any
money at the moment, and so Rabbi Akiva went back home
empty handed. A month later Rabbi Eliezer came to Rabbi
Akiva’s house with his salary, asking him what was he think-
ing when he said he couldn’t pay him? Rabbi Akiva replied
that he sincerely didn’t think for a moment that he was trying
to avoid paying and he knew that he didn’t have anything to
give him, and once he’ll have the money the salary would be
pay in full. The Gemara concludes that whoever behaves in
such a manner is granted to be judged by heaven favorably,
understanding their negative actions as well.

Finally, we shouldn’t forget the main mitzva of the day which
is the blowing of the shofar.

The Gemara tells us that when the Shofar is blown Hashem
remembers the great sacrifice of Yitschak Avinu and will
Judge us favorably.

The gemara adds that the shofar blowing gets the Satan
(who is the prosecutor at the heavenly trial) confused, allow-
ing the defender to advocate on our behalf.

Because of the importance of the effect of this mitzvah, we
must make sure that it’s done correctly.

Unfortunately, there are Baalei Toke’a who blow the shofar
beautifully; but not precisely according to Halacha, resulting
in not fulfilling the requirements, which subsequently means
that the entire congregation doesn’t fulfil the Mitzva as well.
As a result, aside from missing out on the Mitzva of the day,
they also miss out on the aforementioned opportunity to be
remembered favorably and confuse the Satan at the time of
his prosecution.

May we all be judged favorably and have sweet new year.

“ CONFUSING

THE SATAN

The Gemara (3,0 mwn wx1) says that on Rosh Hashana at the
time we blow the Shofar the Satan, the prosecutor against
each and every one of us in the heavenly court, gets con-
fused and can’t continue prosecuting. There are

tan has no power,

The Rashba and the Ran say that the Satan actually refers
to our Yetser Hara and getting the Satan con-

several ways mentioned in the words of the |
Rishonim to understand the reason for this
statement. Rashi says that the fact we blow the
Shofar twice, (once while sitting and another
standing) proves to him that we love doing
Hashem’s Mitsvot so much, that we even them!
This act gets him so confused and he immedi-
ately falls silent.

L

fused means to subdue that Yetser into doing
Teshuva.

Rav Akiva Eiger has a unique explanation based
on a Chazal that when a person repents from
Y love his sins turn into merits, and since we blow
the Shofar more than required, that proves that
we are repenting with love to Hashem; hence
the Satan doesn’t want to speak about our sins

The Ra’avad explains that the Satan is permit-

ted to prosecute only one time. Therefore, at the first blow-

ing he can prosecute; after this he isn’t allowed to prosecute
anymore. Thus, we blow a second time to accomplish a

\ Mitzvah without any outside interference, and the Sa-

because every sin he points out is being record-
ed as a merit.

But | would like to pay close attention to the Aruch’s expla-
nation (mentioned in Tosfot). /_
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S DIALOGUE

According to the Aruch (72 n”7 ow 'om) the Satan becomes a
bit confused when he hears the blowing of the Shofar the
first time. But when he hears it the second time, he becomes
frightened thinking that it's the blowing announcing the arri-
val of Mashiach ,and he knows that once Mashiach comes
he will no longer exist. This causes such confusion, that he
can’t continue prosecuting.

To explain this better let’s look at the following words of the
Gemara:

The heavenly judgment is on the way we are now,
ignoring how we will be in the future.

The Gemara (3,0 mwn wx1) says that whenever Hashem
judges someone he doesn’t look at how he will be in the fu-
ture, though Hashem knows his status in the future. We
learn this from Yishmael: when Yishmael was dying from
thirst, Hashem wanted to save him, but the angels objected,
with their [accurate] claim that his descendents will end up
murdering the Jewish people. Hashem answered them that
since at the present moment he is righteous, we won’t look
into the future but rather at the way the person is at this mo-
ment.

This idea is contradicted from what the Torah teaches about

mimi Mo |2, a kid who steals money from his parents in
order to buy meat and wine. The Torah instructs his parents
to take him to Bet-Din to prosecute him. Although for steal-
ing a few dollars and eating meat one isn’t liable the death
penalty, the Torah foresaw that this is only the beginning; it
starts as such and eventually leads to a scenario where this
kid becomes addicted to such a lifestyle, and when he won’t
find money to satisfy his needs he will rob and Kill to get the
money needed.

We see here that the Torah does ask to punish someone for
his future misdoings.

The Mizrahi addresses this question and answers that in the
case of the kid, since he already started his bad behavior he
can be prosecuted according to the future. Unlike the case
of Yishmael who was righteous at the time. But the Mizrahi
doesn’t explain why it is so.

If I would offer my humble explanation to this, | would say
that it is surprisingly reversed from the way we think. The
Torah actually wants to save this very kid who, right now is
not doing anything so terrible nor committing any major sins,
from getting to the end of the road where he will be a real
criminal. The reason he’ll end up doing all those terrible
things is because when he starts doing so, he’ll end up ad-
dicted to this lifestyle and in all likelihood not be able to
stop. Therefore, armed with the knowledge that upon com-
mencing this pattern of behavior, it would already be too late
to stop himself; it’s better for him to die now, while he’s still
righteous, than end up doing such bad things. While dealing
with Yishmael however, since he would be sinning willingly
and not by force of addiction, it’s better to wait to punish him
until he is actually at fault for his bad actions, than stopping
him now.

We can conclude from here is a very scary insight. It's possi-
ble for a person to do seemingly “minor” sins and still be
punished severely due to the potential of those crimes.

The one who actually prosecutes us on the above matter is
the Satan, and therefore we must constantly find ways to be
saved from his harsh words. The way to do that is by ex-
pressing to him that the Mashiach is coming and with that
the concept of sinning ends (as per the explanation brought
above from the Aruch). When that happens, it's no longer
possible for him to prosecute us anymore based on our fu-
ture, since at the point that Mashiach appears there is no
way to keep sinning in the future, thus we are saved from
the above prosecution. That is precisely what happens when
we blow the Shofar; the Satan thinks that the Mashiach is
coming and he gets confused by that, resulting in our ulti-
mate salvation.
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