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for the community. Un-
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HaRav Shay Tahan
R“wbw. Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
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WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
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Parshat Vayetzei \
Zmanim for New York:

Candle Lighting: 4:10pm
Shabbat ends: 5:14pm

R”T: 5:41pm

Blessings to our generous donor for allowing the continuation of our newsletter to be available around the
NY tristate area, Monsey, Miami, and more. May he and his wife merit to see much Nachat from their chil-
dren and see them grow to be big Talmidei Chachamim!

WOMEN'’S PRAYING OBLIGATIONS

RABBI SHAY TAHAN
*SUBSCRIBE TO OUR NEW EMAIL NOW* PARASHADELIGHT@SHIURENJOYMENT.COM
SUBJECT RABBISHAYTAHAN

It's an interesting phenomenon that while men
know exactly what their prayer obligation is, the
obligation pertaining to women'’s prayer is most-
ly in the dark.

Not only don’t many have clarity on it, but even
the Shulchan Aruch and the poskim hardly
speak about the topic, despite the fact that
women’s obligations are very

different than men.

It's also not widely known that
there are big differences be-
tween Sepharadi and Ashkenazi
women concerning the laws of
Tefila as we’ll point out BH.

Amidah and Shema

In order to shed some light on this subject, we
should first mention that the only thing that is
clear in the Shulchan Aruch (1p "0 7Ny |N%w) is
that women are obligated to pray the Amidah
(well known as Shmone’ Esre), and that they
aren’t obligated to say Kryiat Shema (though it is
proper and correct for her to recite it (1Nv |N7w
v |n'o).

The difference between praying Amidah and
reciting the Shema is based on the concept that
women are exempt from Mitzvot that are bound
to time. Meaning, a Mitzvah which should be
performed at a certain time and one can’t per-
form it at other times, such as the blowing of the
Shofar, shaking the Lulav and sitting in the Suk-
kah, women are exempt, although if they decide
to voluntarily perform them they are rewarded.
Accordingly, they are also exempt from the obli-
gation of saying Kryiat Shema since it must be
recited at a certain time: the morning Shema is
recited up to three hours of the day while the
night Shema is said at night; but all other times,
such as in the afternoon, it isn’t the proper time

of the Mitzvah.

On the other hand, the Mitzvah of Tefila can be
performed the entire day. Although there are
prayers for different times (i.e., Shacharit, Min-
cha and Arvit) but since there is no time when
one can’t pray, it's not considered time bound,
and women are therefore obligated in praying.

Since a woman’s most important
role is to take care of her family,
some say that her prayer obliga-
tion depends on how busy she is-
a woman that has a few spare
minutes a day should pray at least
Shacharit and Mincha, but if she
doesn’t have any time she is ex-
empt from praying altogether
(2 nix ¥’n D"n yann nin'w). In
such a scenario, she should say at least one
praise to Hashem and one request.

)

Birkot Hashachar have both praise and a re-
quest, hence a woman can fulfill her praying
obligation with their recital in the event she has
no time to pray.

Birkot Hashachar

Regarding Birkot Hashachar, some poskim say
women are obligated (X”0 v "0 |N7win 1Nv) while
others say they are not. Although they are not
obligated, they are permitted to say them if they
wish and are encouraged to do so.

According to the Or Letsion (07 Tinv 1”n) they
aren’t obligated since those blessings are to be
said only in the morning ( 7Ty X071 |INAD NUT?
DI'N NIXN TV 0170 Nn%w 1 nuT21 nivw) therefore
they are under the category of Mitzvot that are
bound to time which women are exempt from.

il

To understand this better, we need to know /
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that there are two opinions whether women are permitted to
say a Bracha before performing Mitzvot which are bound to
time. According to Sefaradim they aren’t allowed to as they
can’t say I'mixna nwTp WK which means “that Hashem has
commanded us”, since they aren’t commanded in those
Mitzvot. whereas according to Ashkenazim they are permit-
ted to say a Bracha on such Mitzvot since the words
‘commanded us’ refers to the entire nation and since men
are commanded, even women may say it.

Accordingly, Sefaradi women should have been restricted
from saying Birkot Hashachar as well because they are
bound to time, but the Or Letsion explained that Birchot
Hashachar are different since they are not blessing for a
Mitzvah but rather a blessing of praise to Hashem and
therefore even Sefaradi women are permitted to say them.

On the other hand Chacham Ovadia argued that normally
women aren’t allowed to say any blessings which are bound
to time even if they are a praise, still they are obligated to
say Birchot Hashachar just as men do, because those bless-
ings aren’t considered bound to time since many Poskim
(Tivr 0™2V9 11 ,2TIN NN NN UAT) say that their time is the
whole entire day and even at night in the event one forgot to
say them eatrlier.

Psukei D’zimra

Rav Natronai Gaon (from the 9th century) explained that
Psukei D’zimra are recited as a preparation to the Amidah
and they are considered part of it. Hence, many poskim
wrote that just like women are obligated to pray Amidah they
also must say Psukei D’zimra (x”v1 Dwa 1”po v 'O 1”awn).
Rav Elyashiv wrote that women who are tight on time should
at least say Ashrei (7' 'O X”N NIAIWN yaIj NX1).

Many Sefaradi Poskim argue that since Psukei D’zimra are
said only before the morning Tefila they are considered time
bound which women are exempt from ( TInu 2”n |I¥7 1IN IR
N2A71 NWN? NIA70 qOI DIPY'ITN).

Blessings of Baruch Sh’eamar & Yishtabach

The same concept that we've mentioned above about
whether women are permitted to say blessings which are
praises would apply here as well. Those two blessings, which
are said before and after Psukei D’zimra, are also bound to
time since one can only say them up to the fourth hour of
the day. Thus according to Hacham Ovadia, women aren’t
allowed to say them, but according to the Or Letsion ( 1”n
T Tiny) they are permitted (although not obligated), since
those blessings are praises and not blessings over a mitz-
vah. The Ashkenazi approach is to obligate women in those
two Brachot .(T''0 NN 2'w'IN 1717 NIAIWN yalp NR))

Blessings of Kriat Shema

Just like women aren’t obligated to say Kriat Shema be-
cause it's time bound, they are also exempt from saying the
blessings before Kriat Shema. The blessings after Kriat She-
ma, Ashkenazi poskim obligate women (1”0 v "0 1”1wn)
since it mentions in it that Hashem took us out of Mitzrayim
which women must mention that as well. Women should
also connect the mentioning of Mitzrayim to their Amidah
prayer by saying one right after the other, in what is called
n7'an? N7IN2 NJ'ND.

Sefaradim on the other hand are exempt from those bless-
ings. Refer to the above dispute about the blessing of Ba-
ruch She'amar to see if they are permitted to say the Kriat
Shema blessings.

PARSHAT VAYETZEI- REBUKING AND ITS OUTCOME.

In Parshat Vayeitzei, when Yaakov Avinu goes to the well he
finds three shepherds. Yaakov understands that the shep-
herds are there to water the sheep, but much to his sur-
prise, Instead of giving the sheep water he sees
that the shepherds are getting ready to leave. Yaa-
kov then rebukes them by saying: “The day is still

fact, Rashi explains that he went even further and told

them that if they are hired shepherds and get paid by the

day, they have not completed the day’s work and must give
the sheep water before returning them to the
owner.

ahead of you, it isn’t time to gather the sheep.
Give your sheep water and food, and then leave!”
The shepherds reply politely that they will return
when other shepherds will gather, as they cannot
move the large rock covering the well by them-
selves, and only then can they draw water for the
sheep.

This is quite an interesting conversation. Yaakov, who just
arrived in town, is a complete stranger to these shepherds.
%t gives him the right to rebuke them so strongly? In

We find a similar situation with Lot, Avraham’s
nephew in Parashat Vayera. When the people of
Sedom surrounded his home in demand to hand
over their guests, Lot rebukes the people saying,
“Don’t do this evil thing!” However since Lot was
new in town, the people of Sedom say back to
him as much: “Get out of here! You just came
here, and you're already judging us and telling us
what to do??” We see from here that it is not accepted

il

practice for strangers to rebuke to the natives.

However, in Yaakov’'s situation, not only did he rebuke/
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them, but surprisingly, they responded to him favorably!
What is the difference between this situation and Lot’s?

Before we attempt to answer, we must first examine how
Yaakov speaks to the shepherds. He begins
the conversation by warming up to them,
calling them ‘my brothers’, inquiring of their
origins, and even plays “Jewish geography”
with them by finding common friends, ask-
ing if they know Lavan and Nachor, thus
causing them to feel closer to him.

However, one may ask that in Lot's scenar-
io, when Lot begs the people of Sedom not
to kidnap the guests, he also calls them ‘my
brothers’ but that doesn’t change the atti-
tude of the people?

When we pay close attention to the Parsha we can clearly
see that there are actually several big differences between
the two, which will teach us the correct way to rebuke and
when we should refrain from rebuking,

In our Parsha, when Yaakov first speaks to the shepherds, it
was well before they were ready to leave the well. Therefore,
his friendly gesture to them was sincere, and when the time
comes to rebuke them they accept it with good faith. Howev-
er, when Lot calls them “my brothers” it fell on deaf ears-
because it was said at the time that the people were already
at his doorstep. Therefore, his words were perceived as a
form of manipulation rather than a friendly gesture.

A more obvious difference we see from the fact that when
Yaakov rebukes, he does so without an ulterior motive-he
has nothing to gain or lose if the Shepherds stay or leave;
therefore the shepherds have no reason to reject his words.

On the other hand, when Lot rebukes the people it was with
an interest to save the people in his house, whom he dearly
cared about, and therefore his words were not accepted as
an honest rebuke for the right cause.

Another difference is that in the case of the
shepherds, they were not motivated by any-
thing evil, but rather exhibited laziness. In
such a case one may rebuke them success-
fully by being warm and speaking to their
hearts. However, in the case of the people
of Sedom, they were running to sin. When
one is motivated by a sin and is in the heat
of the moment, no rebuke could sway him
from his desire. In such times, there is only
one thing to be done: save the victim. This is
what Moshe Rabenu did when he saw the daughters of Yitro
being chased and assaulted by the local shepherds at the
well. Moshe didn’t rebuke the evil shepherds, but saved the
victims because he knew that speaking to an evil person’s
heart wouldn’t work.

Another possible difference between Yaakov and Lot’s cir-
cumstances was the amount of people sinning. The Torah
says that by Sedom, the entire city came to sin. Rebuking
them couldn’t possibly work, as they were all afraid to look
weak in front of each other. By Yaakov, there were only three
shepherds and such a small group has less peer pressure
and may be more willing to change.

The above teaches us when and how to rebuke people. We
should not rebuke at times that it’s unlikely that the rebuke
would be accepted and not when it's obvious that we have
an ulterior motive; rather, we should attempt to do so only
for the benefit of the other.

11NN 131'n3

The correct length of the leg in the letter "1" should be the
amount of "two kolmusim", meaning twice the thickness of the

quill. 1t shouldn't be longer because it might resemble a and
shouldn't be shorter as it might g

appearasa™".

In this picture the leg is visibly ®
much shorter than that length. b

The Biur Halacha (n"T1"002a% n'o - =
|t nix o910 mawnal 1) addresses the question of a leg that is
short as the leg of a "". He brings some who permit such a
short leg because it's still a " "tsince the leg comes down from
the middle of the head (D'Tan M9). Others feel that such a leg is
much too short and just like a short "I" becomes a so does

\such ashort legina"t". (o"nn 777).

In the event a child reads it as a it's surely Pasul, but here in
the picture one can permit it since the leg is not as short as the
leg of a """ but rather is in between a "" and a "1",and because
the leg extends from the middle of the head it is kosher.

Another question one might feel about this "1" is that it looks a
bit like a "T" since the leg doesn’t come down from exactly the
middle but is slightly to the right just like a "T", but the truth is
that many Sefaradi scripts are such that the leg doesn’t extend
exactly from the middle but it comes out a bit from the right
just like in this picture. Moreover, when a head is this short
such as a regular "t" it doesn't look like a "T", hence this "1" is
kosher (17 nix 17 "o nnMa nd7A).

-
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Mazal Tov to Rabbi and Mrs Weintraub for the Bar Mitzvah of their son Sruli. May you see only Nachas
and for Zechut of nax |2 nwen




