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Shaare Ezra is a one of
a kind, multi-faceted
organization that’s there
for the community. Un-
der the leadership of
HaRav Shay Tahan
R“wbw. Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
portunity to call, text,
WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
questions in English,
Hebrew and Russian.
Shaare Ezra is from the
community—for the

community.

Call/Text:
347-918-4088
WhatsApp:
347-666-3467
Email: askhala-
chal@gmail.com
Website:

www.askhalacha.com
Over 2,000 classes can be
found at

Rabbishaytahan.com

N

NN N

ORI G zra

Parshat Naso \
Zmanim for New York:

Candle Lighting: 8:03pm
Shabbat ends: 9:12pm

R"T 9:34pm

We would like to express our appreciation to the gracious donor and his partner for partnering with us on this
project and supporting our Kollel. May there always be Shalom in their home and work place and have the merit
to keep helping Kilal Israel.

ASHKENAZIM VS. SEPHARDIM.

RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-918-4088

Coming off the exalted Yom Tov of Shavuot, which
commemorates the special day of receiving the
holy Torah in Mt. Sinai from Hashem; one might
come to ponder how the Torah branched off from
one single unifying text to rulings so different as
seen between Ashkenazim and Sephardim.

After our nation was exiled from its land, we were
scattered to different places in the world. Some
were exiled to Europe while oth-
ers to Spain and the countries in
the Middle East. The distance
between the places had a great
impact on their culture, lan-
guage, genetics, food, and nu-
ances of prayer.

For the last 1,000 years the Jewish people have,
for the most part, been divided into two main
groups: Ashkenazi and Sephardi. Contempo-
rary Ashkenazim are European Jews and descend-
ants of Yiddish-speaking Jews.

Sephardim originate in the Iberian Peninsula and
the Arabic lands. Although in this generation,
those differences are rapidly fading as Ashkena-
zim and Sephardim mostly live together and their
children go to the same schools. Many even marry
each other, having children that are Sephardi
from one side and Ashkenazi from the other.

One of the differences between the two groups
which is still very relevant today is the way each
follows their halacha.

Why the Psakim differ?

Many of those differences developed due to the
Psakim of the Rabbis which they follow, mostly
the Shulchan Aruch and the Rema (though there
are many more differences as well, but that is
beyond the scope of this article). The Sephardim
follow the rulings of Rabbi Yosef Karo in the Shul-
chan Aruch, and Ashkenazim follow Rabbi Moshe
Isserlish in the Rema.

Let’s first try to understand how each of those two
giants arrived at their respective psakim.

When one learns Gemara, he would usually begin

learning the words of the text with the interpreta-
tion of Rashi, as it is almost impossible to under-
stand the Gemara without the guidance of Rashi.
After learning the words of Rashi, one usually con-
tinues with learning the Tosfot and other
Rishonim like the Rosh, Rif, Rambam, Rashba,
Ramban and others. The question one needs to
ask is whether those Rishonim wrote their rulings
L’ehalacha or did they just write
an interpretation to the Gmara
but didn't mean that it should
be the way one should rule as
Halacha Le’maase.

Rav Moshe Insight

Rav Moshe Feinstein (nwn nnax
8 niIX 29 o 170 v”nR) says that the Shulchan Aruch
and the Rema argued over those points, as the
Shulchan Aruch understood that most of the
Rishonim didn’t write a clear Halacha since their
main objective was to interpret the Gemara by
asking questions on the Gemara’s difficulties and
answering them, with the exception of three
Rishonim, whose main objective was to give a
clear, definitive ruling on each topic: the Ram-
bam, the Rif and the Rosh. Therefore, the Shul-
chan Aruch ruled according to those three
Rishonim over others. The Rema, on the other
hand, felt that although all other Rishonim wrote
many questions and answers to reconcile the dif-
ficulties of the Gemara, but those were not done
without a Halachic purpose; rather those answers
were geared towards Halacha, and therefore they
can be counted that way as well:
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DO YOU LIKE THIS NEWSLETTER? BE PART OF THE
ZIKUl HARABIM!!

THIS NEWSLETTER IS NOW AVAILABLE IN BROOKLYN,
CHICAGO, FIVE TOWNS, GREAT NECK, LOS ANGELES,
MIAMI, MONSEY, PHOENIX, QUEENS AND TORONTO !

DONATE TODAY TO HAVE A PART IN OUR GROWTH.

BECOME A PARTNER FOR $180 MONTHLY FOR 12

MONTHS!
CONTACT 347-666-3467 TO SPONSOR TODAY!
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The Rema Insight
Still this answer is not complete, as the Rema himself said in
his introduction that he wrote his essay because he disagreed
on Rabbi Karo, who ignored the principle that whenever latter
commentaries conclude differently than the earlier commen-
taries, we follow the latter ones. The reason being that since
the latter Poskim saw what the earlier Poskim wrote and still
decided to rule differently than them, we therefore must as-
sume that they took that knowledge into account and still
decided that the Halacha should be different.
The Rema argued that Rabbi Karo didn’t follow that principle,
therefore he saw that he must write his ruling accordingly.
As we see, the Shulchan Aruch restricted his ruling to only
three poskim, while the Rema on the other hand saw more
widely to include all Poskim as well. This system seemed to
change later in history, as the Psak of the later Sephardi
Poskim differ from their Ashkenazi contemporaries on this
very point.
The Ben Ish Chai Insight
The Ben Ish Chai (o9 277 nnTna) writes that the Ashkenazi
Poskim way is to look only at what the earlier Poskim, the
Rishonim, wrote without opening the works of contemporary
Poskim, implying that the Sephardi Poskim did search in
many contemporary books to see if they can find something
which they didn’t think of in order to apply it to their ruling:
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Pshat vs. Kabala
Another very basic difference in the Psak is based on the
Machloket between Pshat and Kabbala.
The Bet Yosef wrote (nxnp no) that the Zohar overrides the
ruling of the Poskim: “o'poian maT nan nimn MaT jrpaw K7”
on the contrary, the Rema argued that we follow the Poskim
over the Zohar: p'p7in A NAT N DR R D'POION 1T TITY? 'R
”.Q0I' N'1d X772 NX11 [2 DNV
The Bet Yosef explained (na o n”ix) that in reality any Posek
who says differently than the Zohar, is only doing so because
he didn’t see the Zohar’s opinion, but if they would have seen
the Zohar, surely, they would change their mind and rule in
accordance with the Zohar. The reason the Poskim didn’t see
what the Zohar says is because the Zohar was hidden for
about 1500 years since Rabbi Abba wrote all those wonderful
secrets that were given to him by Rabbi Shimon Bar Yochai.
Later poskim followed this principle as well. The Mishna Beru-
ra (an po ,m o) who is the main Posek of the previous
generation for the Ashkenazim, wrote to follow the Gemara
and the Poskim over the Zohar and Kabbala, with exception
to whenever the Poskim didn’t state their opinion or whenever
the Poskim argue over a certain law, then the Zohar would
determine the outcome. Another exception is if the Kabbala is
more stringent than the Pshat then we should follow the Kab-
bala. Contrary to that, the Kaf Hachayim a late Sefaradi Po-
sek, wrote (nv p”o ,na no) hat the Sefaradi approach is the way
the Bet Yosef stated (see above), that Le’halacha we go with
the Zohar’s ruling. Since the Sephardim always follow the
Shulchan Aruch, in this very case it isn’'t any different, and
one must follow his Psak that Kabbala overrides the Pshat
and all other Poskim. Moreover, even if the Bet Yosef himself
says differently than the Kabbala, Sephardim must follow the
Kabbala.

“ "BLI NEDER": ENSURING CLARITY AND INTENTIONS

We often encounter intriguing practices that hold deep signifi-
cance. One such practice is that of saying "Bli Neder" (without a
vow), which serves as a precautionary measure to prevent mis-
understandings or unintended consequences that may arise
from our spoken words. When engaging in con-
versations, it is common for individuals to add the

words "Bli Neder" after expressing their plans or /
intentions, be it regarding shopping or going on a
trip. But why is it done? And how does this prac-
tice contribute to maintaining clarity and ensuring
our intentions are understood?

&

What is a Neder?

In Jewish customs and traditions, there are practices that hold
deep significance; one such practice is the concept of "neder,"
which represents a solemn commitment and a sacred bond be-
tween individuals and Hashem. It goes beyond a simple prom-

ise, serving as an act of self-dedication where people volun-
\ tarily undertake to fulfill a spiritual obligation or engage in

righteous acts.

The Torah’s position on promises made to Hashem is quite
clear, stating: "If a man makes a vow to Hashem or takes an
oath imposing an obligation on himself, he shall not break his
pledge; he must carry out all that has crossed his
lips" (Bamidbar 30:3). This verse emphasizes the
significance of fulfilling one's promises to Ha-
shem.

While the practice of "neder" holds immense val-
ue, it also comes with its challenges and poten-
tial pitfalls. The Sages recognized that hasty or
thoughtless vows could lead to unintended con-
sequences or burdensome obligations. Therefore, they advised
individuals to exercise caution and discernment before making
such commitments. The Gemara advises, "One should be delib-
erate in making vows, but once made, one must fulfill
them" (Nedarim 10a). This advice highlights the significance of
thoughtful consideration and genuine intention when under-

taking a "neder."
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“ "BLI NEDER": ENSURING CLARITY AND INTENTIONS

Does Bli Neder helps?
The Shulchan Aruch addresses the concept of vows and their
requirements. He explains that vows only apply to tangible ob-
jects or actions, and mere statements about speaking, serving,
or accompanying someone do not create a vow. The Shulchan
Aruch writes (X0 a1 n'o T”I'):
1INW ,NVU 12N IR DI AN TN .wNN 12 |'RW 12T 2V |20 'R DNTY”
U9 NN 22770 1I0IE,T IR 12177 71700 IR )7 ey
“Vows do not apply to intangible substances. For example, if one
says: ‘Konam that | speak to you, or serve you, or go with you...
this is no vow. However, Rabbinically one should have these
annulled.’
We learn from the words of the Shulchan Aruch however, that
on a Rabbinic level, it is required to have these statements an-
nulled as a precautionary measure to avoid any potential misun-
derstandings.
Still, the requirement to be careful on a Rabbinic level only ap-
plies when one says openly that it is a neder or uses the word
“Konam”, but if he merely says that he will do something he
isn’t obligated to mention “Bli Neder”.
This distinction between vows and non-vows leads us to the
concept of expressing intentions related to performing Mitzvot.
Regarding Mitzvot, even though the words may pertain to intan-
gible substances, they are considered vows. The Talmud states,
"Rav Giddel said: One who says, 'l will learn this chapter,' has
made a great vow to the G-d of Israel" (Nedarim 8a).
The Shulchan Aruch further affirms this, stating that when one
declares their intention to perform a mitzvah, it is considered as
if they made a vow. For example, when someone says, "l will

learn this chapter," it is deemed equivalent to making a vow to
give charity (Shulchan Aruch, Yoreh De'ah 213:2).

The Chochmat Adam, echoes this sentiment, emphasizing the
binding nature of such statements related to Mitzvot. It states,
"One who says, 'l will learn this halacha' or 'l will do this matter,’
and it is a Mitzvah, it is considered a vow... and he is obligated
to fulfill it. Therefore, a person should accustom himself that in
every matter they intend to do, they say 'Bli Neder' (without a
vow)" (Chochmat Adam, Chapter 6, Halacha 7).

Saying Bli Neder even if it's not Mitsva-related.

So where did the idea that one should say “Bli Neder” over eve-
rything he says come from?

After repeating that the vow takes effect only when one says he
will do a Mitzvah, The Kitzur Shulchan Aruch ('T n27n 10 |Nn'0)
adds a recommendation that one should say Bli Neder even on
plans that aren’'t Mitzvah-related. The reason, he says, is to
avoid one mistakenly saying a real vow.

Drawing from these sources, we can understand the origin and
purpose of the practice of saying "Bli Neder." The recommenda-
tion to say "Bli Neder" even for non-Mitzvah plans stems from
the desire to maintain clarity and avoid misunderstandings
while using real vows. By incorporating this phrase into our con-
versations, we take an additional measure to prevent any poten-
tial confusion or unintended vows.

By saying "Bli Neder," we clarify our intent and reinforce the un-
derstanding that our statements are not meant to be binding
obligations. It serves as a safeguard, ensuring that our words
are not mistakenly taken as commitments.

I BIRKAT KOHANIM

In our Parsha we learn about Birkat Kohanim, the Mitzvah of the
Kohanim to bless the congregation.

Although there aren’t many Halachot related to performing this
Mitzvah, many manage to make simple mistakes which can re-
sult in either not fulfilling the obligation correctly, or even some-
times not fulfilling it at all.

Raising Hands:

Let’s start with the basics.

Birkat Kohanim is also called n"9> nx'w1, meaning
raising hands. We learn the requirement to raise the ;
hands during the Beracha from Aharon Hakohen, who %
raised his hands when he blessed the nation with
Birkat Kohanim, as it says: Dyn 7X I'T' IR NNXK XY~

."DdM1'I

Although all Kohanim raise their hands, many don’t
raise them high enough. The minimum height re-
quired to raise the hands is shoulder-height (nop o Yy |nw
a7o0). Since raising hands is crucial for the performance of the
Mitzvah, a Kohen who raised his hands below the shoulder
height does not fulfil the obligation at all, and his Beracha is in-
valid (3770 27awnai 770 o pa'o 9w |n7w).N"7027 NdT1a

According to the Arizal, a Kohen should raise his hands higher
than his shoulders, to the height of his head.

Some of the Poskim (vy Tmy a”n ¥"71ixa ATy 270 Noj [n'o 0N 9
nr 'un) explain that the Pshat and the Arizal aren’t necessarily
\arguing, since when one raises his hands, his arm is at

o

shoulder-height, while the hands are higher, by the head.

One who is physically unable to raise his hands at least to the
level of his shoulders, should not go up to perform the Mitzvah.
Spreading fingers:

There are various ways written in the Poskim of how the Kohen
should spread his fingers. According to the Shulchan Aruch (o
a0 noj) the Kohanim spread out the fingers of both hands
separated so as to make five spaces between them; the spaces
are (1) between the ring finger and middle finger of
' each hand, (2) between the index finger and thumb of
each hand, and (3) the two thumbs touch each other
- at the knuckle and the aperture is the space above or
below the touching knuckles.

. According to the Zohar (2”v mmp 91 xw1 nena) all the
fingers should be spread out.

Either way that a Kohen spreads his fingers are ac-
ceptable (7' nix nixn nena nwa).

The Kohen should also try to raise his fingers upwards a bit.
Some compromise both opinions saying (vv Tmy 2”n ¥ 7x) that
one should spread all fingers but widen the spaces between the
fingers that the Shulchan Aruch required.

The Kohen should also raise his right hand a bit higher than his
left hand.

A Kohen should go up for the blessing even if he isn’t able to
spread his fingers in any of the above ways.

Refuah Shelema to Rosette Bat Alegra
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BIRKAT KOHANIM

Raising the Voice

The Torah says: "Dn7 WmK” to teach that the Kohanim must
raise their voice so it could be heard by the entire congregation.
If he isn’t able to do that, he should make sure that at least nine
people would be able to hear him (9 Tmy a"n x¥"77x). The Mitzvah
is invalid if at least nine people didn’t hear his voice (v |nw

2Nl T 9'o).

This doesn’t mean that the Kohanim should scream out the
blessings, rather they should say it loud enough that the entire
place should hear him.

One who isn’t able to raise his voice to that level due to loss of
voice or weakness should not go up to perform the Mitzvah.
Saying the Brachot after the people finished answering Amen:
The Shulchan Aruch (n qwwo) warns that: the Hazan who calls out
“Kohanim” is not permitted to call out “Kohanim” until the con-
gregation finishes answering “Amen” that they answer after the
blessing of Modim, and the Kohanim are not permitted to start
the blessing until the Hazan finishes calling out "Kohanim". After
the Kohanim make their blessing, they are not permitted to start
"Y'varechecha" until the entire congregation finishes answering
"Amen". Similarly, they are not permitted to start each word until
the Hazan finishes enunciating that word; and the congregation
is not permitted to answer "Amen" until the Kohanim finish enun-

ciating each blessing.

Face to Face:

Up to now we spoke about the mistakes some Kohanim do, but
here are some mistakes the people in the shul do at the time of
Birkat Kohanim:

A mistake that is pretty common is when the father covers his
children with his Talit, the children turn towards the father with
their back to the Kohanim. Chazal learn from a Pasuk that the
Kohanim and the congregation must face each other, just like
one faces the person who gives him a Beracha (07 nvio).

The congregation should try to close their eyes and concentrate
at the time of the blessings, the same way one does during the
Amidah prayer (v nix ow 'n wx 2123 Qw0 V"W).

Standing in front of the Kohanim:

Another mistake people commonly do, especially those who pray
in the front of the shul by the east, is that they don’t move and
ensure that they're in front of the Kohanim, rather they keep
standing there, behind the Kohanim. The only way they’ll receive
the Beracha is if they are in front of those giving the Beracha
(T2 qwo vw).

If a person stands to the side of the Kohen, he is still counted in
the blessing (nx p”o 2”wn).
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Do You HAVE A
HALACHA QUESTION?
CANR@®RAIEXEUS
(347) 918-4088

Under The Leadership Of
Rabbi Shay Tahan
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You Always Wanted To Learn
Safrut.

Safrut Course Opening At
Rabbi Shay Tahan's Kollel

Serious Inquiries Only (347)918-4088

Mehudar Tefilin & Mezuzot
Sell & Check

Dedications from our Partners

REFUAH SHELEMA
ESTHER BAT MAZAL
RACHAMIM BEN MIRIAM

LiLUI NISHMAT
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOHOV

REFUAH SHELEMA
CHAIM YISROEL BEN TOVA RIVKA
LAYA BAT BRACHA

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

IN HONOR OF URI ILDATOV, THE SILENT FORCE BEHIND THE SCENES IN BET JUHURO, WHO MAKES EVERYONE'S LIFE EASIER BY GETTING THINGS DONE.
MAZAL TOV TO MISHPACHAS KAUFMAN AND MISHPACHAT NEWMAN, OF JON LEIF FOR THE CHASOUNA OF THEIR RESPECTIVE CHILDREN!
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