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Shaare Ezra is a one of
a kind, multi-faceted
organization that’s there
for the community. Un-
der the leadership of
HaRav Shay Tahan
R“wbw. Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
portunity to call, text,
WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
questions in English,
Hebrew and Russian.
Shaare Ezra is from the
community—for the

community.

Call/Text:
347-918-4088
WhatsApp:
347-666-3467
Email: askhala-
chal@gmail.com
Website:

www.askhalacha.com
Over 2,000 classes can be
found at

Rabbishaytahan.com
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Parshat Emor

Zmanim for New York:

Candle Lighting: 7:37pm

Shabbat ends: 8:43pm
R”’T 9:09pm

Note of gratitude To Our generous donor for the continuing support and help.
May Hashem answer all his prayers and merit to see his children become Talmidei Hachamim!
Thank you.

We would like to express our appreciation to the gracious donor and his partner for partnering with us on this
project and supporting our Kollel. May there always be Shalom in their home and work place and have the merit

to keep helpin

g Klal Israel.

TORAH IS NOT IN HEAVEN.

RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-9 18-4088

One of the big questions on the secrets of the To-
rah that Rabbi Shimon Bar Yochai revealed that
needs further explanation, is the fact that the Torah
isn’t given over in any way from heaven or by proph-
ecy. Torah is only given over by learning and toil

—

over the holy text, drawing conclusions
from the holy words.

Rabbi Shimon Bar Yochai (known in
short as Rashbi), was taught all the
secrets of the Torah directly from Eli-
yahu Hanavi himself, as its says in the
Zohar :(x,2u qTxian 1 nw1a)
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Translation: “When Rashbi escaped from the Ro-
mans, he hid in a cave with his son Rabbi Elazar.
Eliyahu Hanavi appeared to them twice daily and
taught them.

The Arizal explained (1”v ‘3 97 o»n yu? nnTpn) that all
the secrets written in the Zohar were from those
lessons taught to Rashbi by Eliyahu Hanavi.

Rashbi wasn’t the only one to receive his esoteric
knowledge from Eliyahu; Eliyahu also appeared to
the Arizal and taught him all the secrets that he
knows. With that knowledge, the Arizal was able to
explain the deep meanings of the Zohar in ways
that became somewhat understood to those who
learn Kabala, as prior to that, the Zohar was impos-
sible to be understood even by the big Mekubalim.
All the Halachot that we follow from the Arizal are
really extracted from Eliyahu Hanauvi.

This is very perplexing since the Halachot of the
Torah may not be given from heaven as the Pasuk
teaches:
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The Pasuk says that the Torah we have is a

complete Torah and no prophet is al-
¥ lowed to add anything new to it.

' After Moshe received the Torah at Har
% Sinai, we aren’t allowed to add any new
*-Q Torah laws even if received from Heav-

en. This concept is called N'n D'Mwa N7-

Torah is not in heaven. This concept
teaches that a prophet isn’t allowed to teach any-
thing of his own accord. Moreover, even if Hashem
says a new Halacha we aren’t allowed to listen,
unless it’s a nuw NK1IN, a one-time commandment.
We learn this idea from a Gemara that tells us ~a1)

(2,01 nurxnabout the argument of Rabbi Eliezer and
Chachamim of whether a certain oven is pure or
not, Hashem then called out that Halacha is like
the opinion of Rabbi Eliezer. One would think that
this should resolve the argument, but the Chacha-
mim claimed that once the Torah was sealed, we
can’'t accept laws from heaven, even if Hashem
Himself was the one saying it. Rav Nissim Gaon
(3,or n12ma) wrote that when Hashem said to follow
the opinion of Rabbi Eliezer, He was really testing
the Rabbis to see if they would follow His com-
mandment of- N'n D'MWA N7, or whether they would

DO YOU LIKE THIS NEWSLETTER? BE PART OF THE
ZIKUl HARABIM!!

THIS NEWSLETTER IS NOW AVAILABLE IN BROOKLYN,
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get confused when they would see that Hashem gets involved
in their argument.

After we have learned that the Zohar is all heavenly inspired,
given by Eliyahu Hanavi to Rashbi, the question is how asked:
how are we allowed to learn things from heaven when the rule
is that the Torah may not be learned from heaven, not even
from a prophet like Eliyahu Hanavi?

This question may be asked also from many Gemarot that Eli-
yahu appeared to the Rabbis to teach them Halachot. For exam-
ple, in the very beginning of Shas (x,» niana) Eliyahu taught Rabbi
Yosi three Halachot. Another example is the bracha of Tfilat
Haderech which was instituted by Eliyahu Hanavi (x,03 nia1a).
Also we can ask on the known term called ‘Teiko’ which is ab-
breviation to nrval nrwip yanr 1awn. Meaning, Eliyahu will
resolve all doubts we have in Halacha when he’ll appear just
prior to the arrival of Mashiach. Now, how will we be able to
accept his rulings if they are heavenly? The Chida (2% "o qor 1)

1po) addresses the above questions and answers that

everything that Rashbi and the Arizal got from Eliyahu were not
messages from heaven but something totally different. Eliyahu
was teaching Rashbi and the Ari things he withdrew from his
own teachings, not things he had received from heaven. Just as
regular Torah scholars learn Torah, so did Eliyahu learn Torah.
Since Eliyahu was able to draw those teachings on his own, he
was able to pass them over to others as well.

Should one ask, how are we able to learn Torah from Eliyahu
Hanavi if he was already deceased? The Gmara (x,12 |bj) TuIn)
says that Eliyahu never died, as the Pasuk indicates that he was
elevated to heaven alive.

The Chatam Sofer (nx jno owip 1”7n) explains further that Eliyahu
appears in the world in two forms: one, as an angel and second
as a human. When Eliyahu is in a form of an angel he isn’t al-
lowed to teach any laws since under that would fall under the
restriction of N'n Dmwa N%,but when he appears in human form,
he then learns and teaches as any other individual does and his
teachings are thus accepted to all.

“ THE REJECTED AND DEPRIVED CHILD

Imagine a person who's completely rejected and isolated by the
entire society from the day he was born, despite constantly try-
ing to do the right thing. What if he would snap and say some-
thing terrible? How would we react? Would we try and under-
stand him and help him recover? Would we feel bad for him?

In the end of our Parasha we come across a story of a young
man who has done a grave sin—he uttered the Name of Ha-
shem and cursed. The consequence of his action was severe,
he received the death penalty as directed by Hashem Himself.

If we look a bit into this man’s upbringing however, we might be
puzzled as to why he had received such a harsh punishment.

This man was born to a woman named Shlomit Bat
Divri (x12 xp1 ”wn). Shlomit Bat Divri was very
immodest to say the least, as she always greeted every
man she met. Eventually her actions led to an Egyptian
officer waking her husband early in the morning and
forcefully sending him away from the house, leading to
a terrible thing from which this boy was born (nmw »en
x,2). As the boy was growing he had a choice to make,
would he go with his father or his mother? He decided
to stick with his mother. Although the boy could have followed
his Egyptian father’s origins and live an aristocratic life, being
that his father was a highly respected officer, he decided to
follow his mother’s Jewish origins and be part of the deprived
and tortured slave nation (1,12 xp ”am).

As he was growing up in such a home, we can imagine how he
was treated by everyone around him and what type of childhood
he must have had. For example, we can just imagine that no
one would allow his kids to play with this kid who had a mother
with such infamous reputation. No kindergarten or yeshiva

would accept such a kid whose father was an anti-Semite

\ and murderer.

Still, this kid didn’t leave the nation he had willingly chose to
follow and continued trying to do the right thing. Going forward
many years, the nation had left Egypt and were in the desert,
there in the desert he tried to find a place to put up his tent—a
place he can call his own. He believed that the tribe of Dan,
where his mother is from, would be the correct place to be, but
the people of Dan rejected him saying that in order to stay with
them he must have a father from that tribe, which he didn’t.
Having his mother from the tribe of Dan wasn’t going to make
it. (1,12 ™en).

He figured that he would go to Moshe’s Bet Din and surely
Moshe Rabbenu would resolve this in his favor. After all, he
needs to dwell somewhere, and the only roots he had
were to the tribe of Dan. Much to his surprise and sor-
row, Moshe ruled that the people of Dan are correct
and he must remove his tent at once.

After all those years of being rejected by everyone, he
broke down and sinned, as this was the final straw that
broke the camel’s back. Immediately he was detained
and waited to hear from Moshe of his fate, until the
instructions came from Hashem saying that he should be put to
death.

Let's think how we would treat such a scenario today. When a
person commits a terrible crime, we would first see if it is a
crime that hurts others, such as a murder or a robbery. Then we
would evaluate to see if the criminal is stable or ‘emotionally
disturbed’ before punishing him for his crimes. If his actions
were not harmful to others, such as merely talking or cursing,
we would probably recommend some therapy, give him much
love and support, and help him cope with his childhood emo-
tional trauma. We would try to give him social support in order
to build his stability. Why then, in our story with this young

man, did Hashem decide that this young man is guilty and
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deserves the worse punishment, although his sin did not hurt
anyone and most likely he acted out of emotional illness?

Perhaps this was part of the reason Moshe Rabenu had de-
tained him. Moshe didn’t know if this person acted well aware
of his actions or mindlessly, and therefore he turned to Hashem
to inform of what to do with him. Only Hashem knows what the
real motivation of a person is. Hashem, Who knows the per-
son’s history and why he behaved the way he did, could have
found him guilty. It seems that this person allowed himself to
act the way he did, simply because he felt that after he sacri-
ficed so much he deserves a different treatment. When things

didn’t turn out as planned, he allowed himself to express his
frustration in the most horrific way. There is no excuse to be-
have in such a way simply because one feels bad for himself.

We also should acknowledge that we have a real misunder-
standing of what a sin really does. We think that a sin only hurts
the person sinning but no one else, therefore it's hard for us to
understand why this man, who only spoke seemingly harmless
words, should be punished so severely. But the reality is that a
sin affects the entire world, causing much harm and destruc-
tion. Especially a sin of the great magnitude that this man was
guilty of.

PSHAT OR KABBALAH?

The day of Lag B'omer is the day that Rabbi Shimon Bar Yochai
revealed to the world the deepest secrets of the Torah, known
as the Kabbalah, written in the Sefer HaZohar. Though it was
not only these secrets that were revealed in the Zohar; Meku-
balim drew from the wellsprings of the Zohar many Halachot as
well. However, many times the Halachot either written in or
derived from the Zohar are contrary to those that are in the
Shulchan Aruch, and the Poskim therefore discuss what to do
in such an event.

Do all agree? "
This discussion seems to be a difference of opinions |-
between Sephardim and Ashkenazim. The Bet Yosef 7
(who wrote the Shulchan Aruch), whom the Sephardim | [
generally follow, wrote (xnp o) that the Zohar overrides
the ruling of the Poskim: maT 1an it “NaT |'/paw N7 |
D'poIan® In contrast, the Rema, who is the Posek of the §
Ashkenazim, argued that we follow the poskim over the
Zohar: D'P7IN ANIT NAT 1N DX N D1POI9n MAT TIT7 'R |
”qolI' n11d X772 NN [ .00V

The Bet Yosef explained (na’o n”ix) that in reality any Posek who
ruled contrary to the Zohar did so only because he hadn’t seen
the Zohar’s opinion; had the Posek seen the words of the Zo-
har, surely he would change his mind and rule in accordance
with the Zohar. The reason the Poskim didn’t see what the Zo-
har says is because the Zohar was hidden for about 1500 years
after Rabbi Abba wrote all those wonderful secrets that were

given to him by Rabbi Shimon Bar Yochai.

Let’s give just one of the many examples of this concept. In the
halachot of niwn nn%-Lechem Mishne on Shabbat (the two
loaves of bread required on Shabbat meals), we learn that on
Friday night we should cut the bottom loaf. The Bet Yosef says
that according to the Pshat one should really cut the top bread;
nevertheless, we don’t do that, rather we cut the bottom loaf
since that is the opinion of the holy Zohar. The Bach argued on
the Bet Yosef strongly asking how it's possible that he ignores
the Gemara’s ruling that one may not skip over a Mitzvah (|~
nixnn v awn) that’s in front of him and go to the Mitzvah under
it because of the Zohar?!?!

\Later of poskim opinionn

Later poskim followed this principle as well. The Mishna Berura
(an p7o,ma o) who was the leading authority for the
Ashkenazim, wrote to follow the Gemara and the Poskim over
the Zohar and Kabbalah; with an exception-whenever the
Poskim didn’t state their opinion or whenever the Poskim argue
over a certain law, then the Zohar would will determine. Another
exception is if the Kabbalah is more stringent than the Pshat,
then we should follow the Kabbalah. Contrary to that, the Kaf
Hachai,m who was the late Sefaradi Posek, wrote (nv "0 ,na |n'o)
that the Sefaradi approach is the way Maran the Bet
7 Yosef wrote (see above), that L'Halacha we go with the
. Zohar ruling.

'He brings the words of the Rav Mas’at Binyamin nxwn)

. (;r 97 20 "o 12 that even if all the poskim in the world

M. would say differently from the Zohar, we still follow the
\S ' Zohar over everybody.

xRl Sefer Petach Hadvir ('n minv 17n) writes that Maran the
A=A Shulchan Aruch always brings the Zohar to Halacha in
his Sefer.

Minhagim

Moreover, this applies not only to Halachic matters but also to
Minhagim-customs as well. Although the Shulchan Aruch wrote
that one may not change any Minhag (custom) in any way, and
proceeded to give a disclaimer in his introduction to his great
essay, the Bet Yosef on the Tur, that if he might say something
that is not with accordance with one’s Minhag, one should ig-
nore his Psak and follow the Minhag, but when it came to the
Zohar, he seemed to follow the Zohar over the Minhag. For ex-
ample, he brings (v "o n”Ix) the Minhag mentioned by the Rosh
and Rabenu Yona that one may say “Kedusha” of “Yotser” and
“U’'va Letsion Goel" without a minyan (quorum of ten men), but
since the Zohar holds otherwise we don’t follow the Minhag.
Here as well the Rema (in Darkei Moshe '» p”o) argued and said
that the Minhag must be kept even against the Zohar’s opinion.

Since the Sephardim always follow the Shulchan Aruch, in this
very case it isn't any different, and one must follow his Psak
that Kabbala overrides the Pshat and all other Poskim. Moreo-
ver, even if the Bet Yosef himself says differently than the Kab-
balah, Sephardim must follow the Kabbalah (ow o'nnq3).

This also applies to the laws of Berachot, as whenever we/
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PSHAT OR KABBALAH?

have a doubt whether a Beracha should be said or not, the rule
of thumb is that we usually don’t say the Beracha (nina pao
9pnY). Surprisingly, when the Ari (the Ari was the main master of
Kabbalah) says that a Beracha should be said we must say it
even if the Poskim argue and even if the Shulchan Aruch holds
it shouldn’t be said. (x* nix m "o qor 2122 x”7n) it’s worthwhile to
note that Chacham Ovadia argues on this ruling of the Chida.

It's interesting to note that Chacham Ovadia was also very op-
posed to this entire approach that Kabbala overrides Pshat, as
he wrote many times that L’'Halacha we only go according to
Pshat. Concerning that which we brought above, Chacham Ova-
dia argued that it’'s a misunderstanding of the concept, as the
Halacha follows Kabbala only when it's the Zohar itself against
the Poskim, since the Zohar is an ancient Sefer written many
years prior to the Poskim; but when the Gemara argues with the
Zohar, or the Poskim argue with the Mekubalim, we always fol-
low the Gemara and Poskim. (1o Tinv »”n pnxt wa nianka nx)).

Final words

The above is a rundown of the opinions on the matter of Kabba-
lah vs Pshat, but it’s important to note that in reality the Kabba-
lah and Pshat do not argue at all, but rather deal with two sepa-
rate levels of the Torah which complement and complete each
other. The Vilna Gaon explained that anyone who thinks they
argue is mistaken. Therefore, all that the Poskim wrote was
only in relation to how to direct us in the Halacha, since to us it
looks like it's contradictory and we have to act in one way or the
other.

The way the Mekubalim explain this ( nnnn ux? nnTpna Dnaxy Ton

i 9v) is that the Torah has (so to speak) soul, body and
clothing. The simple understanding of the Torah (Pshat) is the
clothing part, while the laws and Mitzvot of the Torah is the
body, and the Kabbalah is the soul.
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Do You HAVE A
HALACHA QUESTION?
CANR@®RAIEXEUS
(347) 918-4088

You Always Wanted To Learn
Safrut.

Safrut Course Opening At
Rabbi Shay Tahan's Kollel

Serious Inquiries Only (347)918-4088

Mehudar Tefilin & Mezuzot
Sell & Check

Dedications from our Partners

LiLUI NISHMAT
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOHOV

REFUAH SHELEMA
ESTHER BAT MAZAL
RACHAMIM BEN MIRIAM

REFUAH SHELEMA
CHAIM YISROEL BEN TOVA RIVKA

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.
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