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Shaare Ezra is a one of
a kind, multi-faceted
organization that’s there
for the community. Un-
der the leadership of
HaRav Shay Tahan
R“wbw. Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
portunity to call, text,
WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
questions in English,
Hebrew and Russian.
Shaare Ezra is from the
community—for the

community.

Call/Text:
347-918-4088
WhatsApp:
347-666-3467
Email: askhala-
chal@gmail.com
Website:

www.askhalacha.com
Over 2,000 classes can be
found at

Rabbishaytahan.com
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Parshat Korach

Zmanim for New York:

Candle Lighting: 8:12pm

Shabbat ends: 9:22pm
R"T 9:43pm

We would like to express our appreciation to the gracious donor and his partner for partnering with us on this
project and supporting our Kollel. May there always be Shalom in their home and work place and have the merit
to keep helping Kilal Israel.

END OF THE YEAR GIFTS FOR THE RABBIS AND TEACHERS

wrrrrensy RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-918-4088

Towards the end of the year, it is customary to ex-
press gratitude to the Rabbis and teachers who
have devoted themselves tirelessly throughout the
year to ensure the success of our children's learn-
ing. This tradition involves giving them a token of
appreciation for their hard work. How-
ever, a common question arises re- 'gwr
garding whether these tokens can be ’
taken from Ma’aser.

Generally, Ma’aser is designated for‘:'
supporting the poor or for the pur-|
pose of Torah learning, such as Yeshi-
vot, Kollelim, or Torah scholars. If a
teacher or Rabbi is genuinely in a state of poverty,
then it is certainly permissible to give them a gift
from one's Ma’aser funds. However, what about
teachers who are not in a state of poverty?

In such cases, it is essential to consider the inten-
tion and purpose behind the Ma’aser. The primary
objective of Ma’aser is to assist those in need and
to support Torah study. While teachers who are not
classified as poor may not be eligible for direct
Ma’aser funds, the question arises whether we can
give them Ma’aser as token of appreciation.
There is a debate amongst the leading Poskim of
the previous generation regarding the permissibility
of using Ma’aser funds to pay for children's tuition.
Rabbi Moshe Feinstein (anp o 1711), expresses the
opinion that Ma’aser funds should not be used for
this purpose. Rabbi Feinstein's reasoning is based
on the principle that Ma’aser should not be used
for obligations that one is already obligated to ful-
fill. Since in today's times, it is an established re-
quirement to provide children with an education,
and thus, parents are obligated to send their chil-
dren to school. Consequently, Rabbi Feinstein ar-
gues that tuition expenses should be covered from
personal funds rather than relying on Ma’aser.

One may contend that sending children to public
schools, which are free of charge, could be an alter-

native solution. However, Rabbi Feinstein asserts
that sending children to a Yeshiva or Torah learning
institution is not a matter of choice or preference. It
is an absolute obligation to provide a Torah educa-
tion for children. Since public schools do not fulfill
this obligation, one cannot view the
decision to send children to a Torah
learning school as merely a voluntary
| Mitzvah. Rather, it is an essential
obligation that should not be funded
|| by Ma’aser.

# In summary, according to Rabbi
“ Moshe Feinstein, using Ma’aser
funds to pay for children's tuition is not permissible.
The obligation to provide children with a Torah edu-
cation is absolute, and it should be financed from
personal funds rather than relying on Ma’aser.
While public schools may seem like a free alterna-
tive, they do not fulfill the specific obligation of To-
rah education, making it inappropriate to consider
tuition payments as Ma’aser expenses.

On the other hand, the esteemed scholar Chacham
Ovadia Yosef (1 mnv »’n nut nint) held a different
perspective regarding the use of Ma’aser funds for
children's tuition. He maintained that since a father
is not Halachically obligated to financially support
his children once they reach the age of six, he may
consider it as a voluntary act. Accordingly,
Chacham Ovadia opined that it would be permissi-
ble to utilize Ma’aser funds to cover tuition expens-
es.

Chacham Ovadia's reasoning is based on the un-
derstanding that once children reach the age of six,
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their primary educational responsibility shifts to the community
or the school. Therefore, providing financial support for their
education can be viewed as a voluntary act of personal choice
rather than an obligatory parental duty.

In this line of thinking, Chacham Ovadia suggests that using
Ma’aser funds to pay for children's tuition can be seen as a
commendable act, akin to supporting Torah learning or charita-
ble causes. By contributing to the education of children, one
contributes to the advancement of Torah and ensures the trans-
mission of Jewish knowledge and values to the next generation.
In summary, Chacham Ovadia Yosef maintained that using
Ma’aser funds for children's tuition is permissible since a father
is not Halachically obligated to support his children once they
reach the age of six. According to this perspective, providing
financial assistance for their education can be considered a
voluntary act, aligning with the purpose of Ma’aser to support
Torah learning and charitable causes. Rabbi Harfenes, in his
sefer "Mekdesh Yisrael" (Hanukkah, I |n'0), asserts that tipping
a Rabbi is considered a Mitzvah. Based on this perspective,
since one is permitted to use Ma’aser funds for voluntary Mitz-
vot that he is not obligated to fulfill, it would be permissible to

use Ma’aser for tipping Rabbis.

According to Rabbi Harfenes, expressing gratitude and appreci-
ation to Rabbis through monetary gestures, especially by tipping
them, is an act of fulfilling the Mitzvah of honoring Torah schol-
ars and can contribute to the enhanced education of one's chil-
dren.

While there may not be a strict Halachic obligation to tip Rabbis,
it is still considered a praiseworthy action, falling under the
broader category of Mitzvot that are not obligatory.
Therefore, Rabbi Harfenes suggests that Ma’aser funds, which
are designated for supporting Mitzvot and charitable acts, can
be allocated for tipping Rabbis. By doing so, individuals are
combining the fulfillment of the Mitzvah of honoring Torah
scholars with the utilization of Ma’aser funds.
It is worth noting that this opinion specifically addresses the use
of Ma’aser funds for tipping Rabbis and does not address other
forms of support or financial contributions to Rabbis or educa-
tional institutions. Each case should be evaluated based on its
specific circumstances and in consultation with a qualified ha-
lachic authority.

| THE ART OF REBELLION

In the story of the rebellion led by Korah against Moshe
Rabenu, Korah employed various techniques to challenge
Moshe's leadership and authority. One of these techniques in-
volved mocking Moshe Rabenu and his teachings.

beginning of the Parasha), Korah gathered 250
leaders and dressed them in blue garments. They
approached Moshe Rabenu asking whether these
blue garments required Tzitzit on the corners, seek-
ing to challenge Moshe Rabenu's commandment.

Moshe Rabenu responded affirmatively, stating
that the blue garments did indeed require Tzitzit. The rebels
then proceeded to ridicule him, arguing that if a person wears
entirely white clothing with just one blue string, that single
string would suffice to fulfill the mitzvah of Tzitzit. They ques-
tioned why, then, if their entire garments were already blue, an
additional blue string was necessary for Tzitzit.
After challenging Moshe Rabenu's leadership, the rebels pro-
ceeded to ask whether a house filled with holy books required a
Mezuzah. When Moshe answered affirmatively, stating that it
did, they again mocked him by questioning why a house filled
with holy books would need a Mezuzah when an empty house
would suffice with just a single Mezuzah.
This mocking response from the rebels implies a sarcastic criti-
cism of Moshe's interpretation of the commandments. They
suggested that if one Mezuzah could adequately fulfill the com-
mandment for an empty house, then a house filled with books
should not require any additional Mezuzot. Their intention was
to undermine Moshe's authority and teachings by using this
argument to challenge the necessity of Mezuzot in specific sce-
narios.
\ According to the interpretation of Rabbenu Bechaye, the

According to the Midrash (brought by Rashi in the m ”:

rebels' question about whether a house full of books requires a
Mezuzah was intended as a subtle hint to Moshe Rabenu. They
aimed to convey that just as a tallit that is entirely blue and a
house full of books are both considered holy, so too, the entire
nation should be regarded as equally holy. They wanted to em-
V)& phasize that Moshe should not elevate himself
__— above the people and claim a higher level of holi-
2 ness or authority.

| In this perspective, the rebels were not simply mock-
4 ing Moshe, but rather using a symbolic comparison
to convey a deeper message about the nature of
holiness and leadership. They sought to challenge
any perceived hierarchy or superiority within the
community and remind Moshe that the entire nation, like the
tallit and the house filled with books, possessed inherent holi-
ness and deserved equal recognition.
But why were they repeating their point twice, once with the
Tzitzit and another time with the Mezuzah?
Perhaps they were trying to prove that the nation is protected
spiritually and physically.
The Tzitzit hold a remarkable purpose beyond their visual ap-
peal. They serve as a spiritual shield, guarding our inner selves
from moral vulnerabilities. A fascinating tale recounted in the
Gemara captures the essence of this protective function. It tells
of a man tempted by desire, intent on engaging in sinful acts
with a woman. Yet, in a turn of events, the Tzitzit unexpectedly
struck him across the face, deterring him from his misguided
path.
This powerful story portrays the profound influence of the Tzitzit
as a safeguard for our spirituality. Like Divine Intervention, the
strings act as a physical reminder of our moral obligations, pre-
venting us from succumbing to temptation and transgression.
Through this story, we witness the Tzitzits’ ability to redirect
our focus, guiding us toward righteous actions and proteot—/'
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ing our spiritual well-being.

When asked about the requirements for a Mezuzah, the inten-
tion was to demonstrate to Moshe Rabenu that the primary pur-
pose of a Mezuzah is to serve as a guardian for the home and
its inhabitants, providing protection not only when they are pre-
sent but also when they are away. This emphasizes the idea that
they are safeguarded physically at all times.

Did Korah make a mistake in his claim regarding the garments
and the Mezuzah? If so, where did he go wrong? We've already
clarified that it's not the books or the garments themselves that

provide spiritual or physical protection, but rather the fulfillment
of the actual Mitzvah. A Mitzvah is only considered valid if per-
formed correctly; this includes attaching the strings to the cor-
ners of the garment and placing the Mezuzah on the door.

When we perform a Mitzvah in the precise manner that Moshe
Rabenu taught, we elevate ourselves to higher spiritual realms
and, in return, receive the necessary protection from Hashem. It
is through the meticulous observance of the Mitzvot, following
the detailed instructions, that we connect with Divine forces and
attain the safeguarding we seek from the Almighty.

NAVIGATING UNFAMILIAR TERRITORY:. STAYING SAFE DURING SUMMER TRAVEL — A
HALACHIC PERSPECTIVE

As the summer season approaches, many individuals are eager-
ly planning their vacations to unfamiliar destinations. While the
excitement of exploring new places is enticing, it is essential to
consider the halachic aspects of travel and ensure that all nec-
essary precautions are taken to maintain personal safety. This
article aims to provide insights on planning summer
travel from a Halachic standpoint, while addressing
potential threats such as unsafe neighborhoods and
individuals seeking to take advantage of tourists.
Every year there are unfortunately fatalities that hap-
pen in the summer vacation. Although many could ' !
not have been avoided, but some happened due to | A
unsafe behavior or not being aware of one’s sur-i1 |
roundings.
Research and Planning:
Halacha encourages responsible planning and con- -/
sideration of safety measures when embarking on a journey.
The Torah clearly states: “you should very much safeguard your
soul” (1v,70ma1), which the Gemara (2,27 niona) relates to being
safe at the roads.
Before finalizing travel plans, one should consult reliable
sources to assess the safety level of the intended destination.
When choosing accommodations, one must prioritize safety,
researching reputable hotels or vacation rentals located in areas
known for their security. Besides Kashrut and modesty require-
ments, which should definitely be consulted with Halachic au-
thorities, one should also discuss staying in safe neighborhoods
and countries.
Dealing with dangers:
In the event one unfortunately comes across a dangerous situa-
tion, it is imperative to know what may and may not be done.
When speaking of nannna xa the Torah says of a burglar being
killed by the owner of the house with impunity, as is found in the
Talmud (x,2v vT1mo). Chazal say "If one comes to Kill you, kill him
first." The Torah explains that when a burglar enters a house, he
knows that if the owner will find him he will protect his house
and therefore, the burglar is ready to take the necessary means
and kill the owner; thus the owner may kill him first to protect
himself and his family.
This principle is known as the "rodef" principle, which refers to a
pursuer or an assailant.
The Talmudic concept of self-defense is based on the principle
that one is permitted to use necessary force, including lethal
force, to protect oneself or others from immediate danger.
\The Mishnah in Sanhedrin explains that if someone enters

another person's property with the intent to harm or kill, the
owner has the right to defend themselves, even to the point of
using lethal force if necessary.
Doubtful Dangers
This concept extends beyond situations where there is a clear
and immediate danger. Even when there is a doubt (
(j7ooregarding whether one is in danger, they may
' employ all necessary means to protect themselves.
The Talmud teaches that one may use lethal force
against a burglar unless it is certain that the burglar
does not pose a threat to life. For example, in the case
of a father breaking into his child's home, where it is
known that the father would not harm his children,
lethal force would not be justified. (X,ay |"YTN10)
ﬁ It is crucial to recognize that not every situation can be
viewed as a doubt or uncertainty. The concept of doubt
should not be misunderstood or misapplied to cases where
there is no genuine danger or assailant present. Merely observ-
ing a person walking near one's property does not justify the use
of force, as the individual might be innocent, lost, or simply in
the wrong place.
In the context of self-defense, Halacha addresses situations
where there is a reasonable belief or evidence (called n7a1
1a717) that criminal activities are taking place. It is in such
circumstances that one may take measures to neutralize the
perceived threat. The emphasis is on the presence of a legiti-
mate concern or a reasonable assumption that harm or danger
is imminent. (o1 nizo mwn 190).
It is essential to exercise caution and make a responsible as-
sessment of the situation before taking any actions.
Fight or Flight Response
It is important to emphasize that if a person has the opportunity
to escape and remove themselves from danger, they should do
so and prioritize personal safety over engaging in physical force.
Self-preservation is paramount, and avoiding confrontations
whenever possible is encouraged.
Additionally, if there is sufficient time and opportunity, it is advis-
able to contact the appropriate authorities, such as the police or
relevant security personnel, rather than taking matters into
one's own hands. Reporting the situation to the authorities al-
lows them to handle the situation within the framework of the
law and ensures a more comprehensive and appropriate re-
sponse to the potential threat.
Furthermore, Jewish law also places an emphasis on the
value of human life and the obligation to preserve life when/
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ever possible. Therefore, if there is a non-lethal means available
to protect oneself or others from harm, that option should be
pursued instead of resorting to lethal force.

It is important to stress that when confronted with a threat, the
goal should be to protect oneself or others from harm while min-
imizing the use of lethal force, if possible. Whenever feasible,
one should aim to neutralize the threat by using non-lethal
means or by employing the minimum amount of force required
to ensure personal safety.

The specific circumstances of each situation should be carefully
assessed to determine the appropriate level of force needed to
neutralize the threat. Factors such as the severity of the danger,
the potential for escalation, and the availability of alternative
options should all be considered. (nan "o n”in y"w).

Warning obligation:

There is an obligation according to the Gemara (Sanhedrin 72b)
and the Shulchan Aruch (non no), if circumstances permit, to
first issue a warning to the assailant before resorting to force in
self-defense. This provides an opportunity for the assailant to
cease their threatening behavior and allows for a peaceful reso-
lution if possible.

However, it is crucial to note that if the assailant poses an im-
mediate danger, or if there is a reasonable belief or doubt re-
garding the severity of the threat, one may take necessary
measures to neutralize the assailant in order to protect oneself
or others. The primary concern in such situations is ensuring

personal safety, and therefore, the use of force may be justified
when there is a genuine perception of danger.

It is important for individuals to assess the situation carefully,
considering the nature of the threat, the potential for harm, and
any available alternatives before taking any action.

Verbal Threats:

In situations where the assailant threatens to harm the victim
but has not yet initiated physical violence, it is essential for the
victim to carefully assess the situation to determine the level of
danger involved. If the threat appears to be genuine or if there is
even a doubt about the potential danger, the victim may take
appropriate measures to neutralize the assailant and protect
themselves (xavnni w7xan niwni v 77 axkd).

The principle of self-defense in Jewish law acknowledges the
need to respond to potential threats, particularly when there is a
reasonable belief or doubt that harm may occur. The emphasis
is on ensuring personal safety and preventing harm to oneself or
others.

It is crucial, however, to exercise judgment and caution in as-
sessing the level of danger. Each situation may vary, and it is
important to consider factors such as the aggressor's demeanor,
credibility, and any other relevant circumstances before taking
action. Consulting with a competent Halachic authority or a qual-
ified rabbi is highly recommended in order to receive proper
guidance and ensure that the principles of self-defense within
the framework of Jewish law are appropriately applied.
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Sell & Check

Dedications from our Partners

REFUAH SHELEMA
ESTHER BAT MAZAL
RACHAMIM BEN MIRIAM

LiLUI NISHMAT
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOHOV

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

THANKS TO HARAV ROKEACH FOR SPREADING THE NEWSLETTERS IN HIS BAIS MIDRASH.
LIKEWISE TO HARAY YOCHANAN PILCHICH .
AND TO HARAV EPHRAIM CWIBEKER WHO HAS BEEN PERSONALLY INVOLVED IN GETTING THE NEWSLETTERS INTO FEW DIFFERENT NEWSPAPERS IN
MONSEY!

REFUAH SHELEMA
CHAIM YISROEL BEN TOVA RIVKA
LAYA BAT BRACHA




