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Rav Avigdor Miller famously said that we are mis-
taken in assuming that widespread awareness of 
the brutal methods employed by the German Nazis 
to torture and kill the Jewish people, fosters sympa-
thy for us. He argued that, instead, it only gratifies 
those who harbor animosity toward Jews, providing 
them with satisfaction, inspiration, and even more 
perverse ideas. 
Since the Simchat Torah massacre, 
the distressing images and videos 
depicting the killing and torture, 
known as "Bearing Witness to the 
October 7th Massacre," have been 
presented in various forums. This 
includes showings to members of the 
U.S. Congress, the United Nations, 
diplomats, and world consulates.  
Not only were images and videos cir-
culating, but numerous poles also 
displayed pictures and posters of the kidnapped 
individuals. 
The question that naturally arises, is whether it is 
halachically permitted to show people these images 
for the sake of gaining influence on the world stage, 
or perhaps it is prohibited since doing so might in-
fringe upon their privacy, respect, and dignity. 
Furthermore, based upon Rav Miller's assertion 
that not only are we not gaining any positive 
ground, but we are inadvertently providing our en-
emies with more satisfaction, perhaps this itself 
should be grounds to prohibit the circulation of 
these images and videos? It is evident that these 
videos have fueled the appetite of anti-Semites all 
over the world, intensifying their desire to inflict 
harm on the Jewish community. 
Let's examine a responsa from Rav Moshe Feinstein 
(Igrot Moshe Y.D. 2 Siman 150) regarding the issue 
of performing autopsies after one's death, which is 
halachically forbidden due to the prohibition of 
cutting one's body. The inquiry pertained to partici-
pating in a demonstration against this practice 

while showcasing the severed limbs of the body. 
The rationale behind this approach was that dis-
playing the body parts would evoke greater dis-
tress, potentially making the demonstration more 
impactful in conveying their message. 
Rav Moshe Feinstein referenced the story of 
"Pilegesh BaGiv'ah" to illustrate his point. 

The story of "Pilegesh BaGiv'ah" in-
volves a Levite and his woman travel-
ing to Gibeah ( כא-מלכים יט ). The 
locals' extreme cruelty resulted in the 
mistreatment and death of the wom-
an, sparking a significant conflict 
among the nation. 
After the death of the woman in the 
story of "Pilegesh BaGiv'ah," the Le-
vite dismembered her body and sent 
parts of it to the twelve tribes of Isra-
el. This shocking act prompted a gath-

ering of the tribes, leading to a severe conflict with 
the tribe of Benyamin, who refused to hand over 
the perpetrators. The conflict then escalated into a 
full-scale war, resulting in the near-destruction of 
the tribe of Benyamin and the implementation of a 
resolution to provide wives for the surviving Ben-
yaminites to ensure the tribe's continuity. 
From this story, Rav Moshe drew the conclusion 
that it is permitted to disassemble the deceased 
body parts to demonstrate a highly crucial act. 
Moreover, he asserted that if the body is already 
disassembled, certainly one may use those parts in 
an important demonstration. 
Accordingly, we can infer that using images and 
videos for the purpose of demonstrating our right 
to dismantle the enemy, despite the significant col-
lateral damage, is permissible. This allowance is 
granted, even though it involves sacrificing the dig-
nity of those who were killed. In such situations, 
where there seems to be no other viable 
means to express our right to continue the 
war, this form of communication is deemed 
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The Mufti, Haj Amin al-Husseini  was a Palestinian , ימח שמו וזכרו
Arab nationalist and Islamic leader who collaborated with Nazi 
Germany during World War II and vehemently opposed the es-
tablishment of the Jewish state. He once approached the Brisker 
Rov with a partnership offer. Given the Brisker Rov's firm stance 
against the establishment of the Jewish state, the Mufti sought 
to join an alliance with him. The rabbi, looking 
at him with contempt, dismissed the request, 
deeming it utterly foolish. He clarified that his 
fight against Zionism stemmed from an entirely 
different motivation compared to the Mufti's. 
The Mufti opposed Zionism out of hatred to 
the Jewish people, while the rabbi opposed it 
out of deep love for them, wanting to guide 
them away from what he believed was a mis-
guided path. Therefore, he could not align him-
self with a Nazi sympathizer like the Mufti, given the stark differ-
ences in their motivations. 
 
A similar account is said to have occurred with the “Tzaddik of 
Yerushalayim” the great R’ Aryeh Levine, who was approached 
by one of the leading generals in charge of what was then the 
British Mandate of Palestine, to join forces in quelling partisan 
activities for the establishment of a Jewish State. R’ Levine dis-
missed his request stating that the general opposed because of 
the Jew in the partisans, whereas R’ Levine opposed because of 
the Goi in them. Consequently, they could not join forces due to 
their conflicting objectives. 
 
When Yaakov Avinu receives the news that Esav is approaching 
with an army of 300 men, he prays to Hashem, asking for protec-
tion from his brother, Esav. The Bet Halevi raises a question 
about Yaakov’s use of the phrase "my brother Esav" instead of 
simply "my brother." The answer, says the Bet Halevi, lies in Yaa-
kov's dual prayer. First, he seeks deliverance from the malevo-
lent Esav, who poses a threat. Second, he prays for protection 
from the distorted nature of his brotherly love, recognizing that 
Esav's affection can be as detrimental, if not more so, than his 
hostility. 
 
Indeed, initially, Esav intends to harm Yaakov, but his agenda 
shifts, and he invites Yaakov to join him. Yaakov could have been 
deceived by this apparent change, leading to one of two poten-

tially unfavorable scenarios. In the first, he might fall into a 

"Little Red Riding Hood" scenario, where the initial display of 
love and respect conceals a hidden threat, akin to the wolf's 
deceit in the famous tale. The second, more perilous scenario, 
involves Yaakov getting too close to Esav's way of life, risking the 
compromise of his own righteousness by adopting undesirable 
practices and beliefs. 

Therefore, Yaakov declines Esav's invitation to 
join him. He offers excuses cleverly crafted to 
conceal his true intentions, ensuring that Esav 
remains unaware of his underlying motives—
all in an effort to avoid any connection with 
him. 
 
Every Jew around the globe understands the 
significance of standing with the Jewish state in 
these crucial times and condemning anti-

Semitism on a global scale. This commitment extends beyond 
Israel being the homeland for the majority of our nation; it's also 
because Israel serves as the frontline defense for every Jew in 
the Diaspora. The struggle of Israel mirrors the fight against anti-
Semitism that we encounter in Brooklyn, London, Montreal, and 
everywhere else—it's a unified battle against hatred toward the 
Jewish people. Still it appears that there are some "Jewish" 
groups who, perplexingly, find it acceptable to align with their 
anti-Jewish Muslim counterparts in oppressing the Jewish peo-
ple. Take for example the Neturei Karta which is a small Jewish 
group that opposes Zionism and the formation of the State of 
Israel. They assert that the true Israel can only be restored with 
the advent of the Mashiah. Although the Anti-Defamation 
League estimates that fewer than 100 members of the commu-
nity engage in anti-Israel activism, the images of Jewish people 
standing hand in hand with individuals promoting violence 
against Jews create a profoundly negative image worldwide. 
 
Another group, Jewish Voice for Peace, which included around 
500 protesters, took over the base of the Statue of Liberty in 
New York Harbor on Monday , November 6th. This week, on Sun-
day, November 26, they protested alongside pro-Palestinian 
Muslims, blocking the Manhattan Bridge while chanting against 
Israel. Prominent figures, including artists and activists, were 
among them, advocating for a ceasefire in the Gaza Strip. This 
implies, in other words, acknowledging the presence of volatile 
Muslim groups in Gaza that may pose a threat again sooner or 
later. 

Principled Opposition: The Brisker Rov's Rejection of a Nazi -Mufti Alliance. 

permissible. 
Certainly, one must exercise careful consideration when decid-
ing whether there is a net gain on the world stage. On one hand, 
we are sacrificing the dignity of the victims, and on the other, we 
risk fueling the enemy's desire to see more Jewish people suffer. 
This delicate balance underscores the importance of weighing 
the potential benefits against the potential harm before using 
such images and videos for advocacy or demonstration purpos-

es. 
A great rabbi once remarked, "I would rather the world hate 
Israel when it wins, than witness them love Israel when it dies." 
While these words carry weight and truth, it's important to note 
that such sentiments are relevant only if these are the sole 
choices available. However, employing techniques to gain the 
world's support is evidently the preferable and more construc-
tive choice when available. 
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The Bet Halevi elaborates on the prophecy, based on Chazal's 
teachings, that whatever occurred to the patriarchs would be 
duplicated to their descendants ( מעשה אבות סימן לבנים, ראה

 Since the interaction .(בראשית רבה מח,ז ורמב״ן בראשית יב,ו
between Yaakov and Esav involved conflict, the prophecy sug-
gests that in the future, Esav's descendants will persecute Yaa-
kov's children. This historical pattern has manifested itself 
throughout time, with Esav's descendants initially prosecuting 
the Jewish people and later attempting to eliminate them by 
pretending friendship and love, as seen in our generation. 
But today we witness a third technique, not mastered by Esav, 
but attributed to Ishmael. This technique involves instigating 
internal strife among the Jewish people, causing some to fight 

against their own brothers. 
Individuals within the Jewish community, who engage in 
meetings with the leadership of Iran, expressing respect for their 
agenda of ethical cleansing of all  Jews in the Holy Land, and 
participating in demonstrations alongside Hamas sympathizers, 
may not fully comprehend that these actions align with groups 
whose ultimate goals include harming and even killing them, 
along with other Jews.  
 
We may also pray the prayer of Yaakov, entreating Hashem to 
save us from the wickedness of Esav and his deceptive friendli-
ness, as well as from Ishmael and those captivated in his trap. 
 

Going on Vacation during Challenging Times: Navigating the ethical 

considerations and communal responsibilities  

Question: During the Chanukah season, many families 
choose to go on vacations to rejuvenate after a year of 
stress. While it is undoubtedly a joyous time that should 
be enjoyed, the question arises: is it permitted to go on 
vacation at a time when our brothers and 
sisters in Israel are at war, many are still in 
captivity, and all Jews face serious threats 
from anti-Semitic propaganda and attacks? 
 
Answer: The Gemara states (: תענית יא,א( 
”When the Jewish people are immersed in 
distress, and an individual separates himself 
from the community, refusing to share in 
their suffering, the two angels accompanying him place 
their hands on his head, treating him as if he were an 
offering, and declare: 'This man who has distanced himself 
from the community, let him not witness the consolation 
of the community.'" 
The Gemara continues: "When the community is engulfed 
in suffering, an individual may not say, 'I will go to my 
home, eat and drink, and may peace be upon my soul.' If 
one does so, the pasuk ( 22:13 ישעיה ): ‘And behold joy and 
gladness, slaying beef and killing sheep, eating flesh and 
drinking wine; let us eat and drink, for tomorrow we shall 
die.' applies to him. The prophecy continues with the con-
sequence in the next pasuk: 'Surely this iniquity shall not 
be atoned by you until you die' ( 22:12 ישעיה )”. 
Then the Beraita emphasizes that instead, a person should 
share in the distress of the community, exemplified by 
Moshe Rabenu during the war with Amalek, as described 
in ( 17:12 שמות ): “But Moshe’s hands were heavy; and they 

took a stone, and put it under him, and he sat upon 

it." The Beraita explains that Moshe, despite having a pil-
low or cushion, chose to sit on a rock, expressing his soli-
darity with the suffering Jewish people. The Baraita con-
cludes: "Anyone who is distressed together with the com-

munity will merit seeing the consolation of 
the community." 
In Pirkei Avot (פרק ב משנה ד), we learn: 
Hillel said, "Do not separate yourself from 
the community," emphasizing the im-
portance of joining the community in times 
of suffering  )פירוש רבי עובדיה מברטנורא). 
The Shulchan Aruch (סימן תקעד ס״ה) also 
underscores this principle, stating the same. 

However, commentaries on the Shulchan Aruch ( משנה

 appear to interpret this (ברורה ס״ק יג, כף החיים ס״ק טז
differently, suggesting that a person must join the commu-
nity specifically in activities that benefit the community, 
such as prayer, fasting, or charitable giving, while other-
wise, there may not be an obligation to do so. 
However, because refraining from joyous activities during 
this time is not a prohibition but rather a recommended 
conduct, if an individual feels a significant need to tempo-
rarily leave the stress of the city for a few days for the sake 
of mental health, it is permissible. 
 

Summary: While it's not forbidden to go on vacation, it is 

advisable to refrain from joyous activities during this time 

and instead empathize with the pain of Klal Israel. Howev-

er, if an individual is genuinely stressed and in need of dis-

tressing, going on a vacation for that purpose is fine as this 

is not a strict prohibition. 
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Shaare Ezra is a one of a kind, multi-faceted organization that’s there for the community. Under the leadership of HaRav Shay Tahan א“שליט . 
Shaare Ezra feels that proper Halachic guidance should be accessible to everyone, therefore we offer the community the opportunity to call, text, 
WhatsApp, or e-mail any halachic questions they may have, through the Bet Horaah, where qualified, trained and ordained Rabbis are available 

to answer your questions in English, Hebrew and Russian. Shaare Ezra is from the community—for the community.  

Dedications from our Partners  
 

 ברכת מתיר אסורים

Lilui Nishmat  

Hanuka Ben Yosef Yosofov 

David Ben Zohov 

Tune' bat Bahiye. 

Refuah shelema  

Esther bat Mazal 

Rachamim ben Miriam  

 מלכיאל בן שריה

May Hashem send special strength in Torah and all the Berachot to David Akiva and Rachel Leon.  

Lev Mavashev from Alpha Realty Hatzlacha and Parnasa Tova.  
Hatzlacha to Moshe and Saritt Samechov  

Mazal Tov to Rabbi and Mrs Koval. 
Mazal Tov to Rabbi and Mrs. Silberberg on the wedding of their children. 

 

 

RefuaH shelema  

chaim yisroel ben tova 

rivka 

Laya Bat Bracha 

שלום לרב ותודה על התשובות המחכימות במדור השבועי 
 באתר ואללה.

שמעתי שיש אנשים המברכים על שובם של 
ושאלתי ’, מתיר אסורים’החטופים את ברכת 

לרב היא האם רשאים לברך ברכה זו, ואם 
נאמר שרק החטופים עצמם רשאים לברך, 

 האם זו אכן נוסח הברכה הנכונה.
 

שלום לכם וברוך השם שזכינו לראות את אחינו 
החטופים חוזרים הביתה, ויהי רצון שנראה גם 

 את כל שאר החטופים חוזרים אלינו בריאים ושלמים.
 

הנה חז״ל לימדונו )ברכות נד( שארבעה צריכים להודות: הולכי 
מדברות כשיגיעו לישוב, יורדי הים כשעלו ליבשה, מי שהיה 
חולה ונתרפא, ומי שהיה בבית האסורים ויצא, וכך פסק גם 

ברוך ’השולחן ערוך )סימן ריט ס״א(, ונוסח ברכת ההודאה היא: 
אלוקינו מלך העולם הגומל לחיבים טובות שגמלני כל ’  אתה ה 

 ’.טוב

וכדרכנו למדנו שהברכה הנכונה שיש לחטופים לברך היא 
מתיר ’ ברכת הגומל ולא ברכת מתיר אסורים. והנה את ברכת  

מצאנו בברכות השחר שענינם הודאה על ’  אסורים
קיצה בבוקר וריענון אברי האדם, וכגון ברכה זו של 
מתיר אסורים היא על קימת האדם משכיבתו, 
כלשון הגמרא )ברכות ס,ב( "כי תריץ ויתיב לימא 

 ברוך מתיר אסורים".
וכמו כן הברכה שייכת רק לאדם שיצא מן המאסר 

 ולא לאחרים, אף שהם שמחים ביותר.
ואכן השולחן ערוך )סימן ריט ס״ד( התייחס 

לשאלה הזו וכתב כך: "אם ברך אחר ואמר ברוך 

אתה...אשר גמלך כל טוב, וענה אמן יצא", ואם כן עולה 

שאחרים רשאים לברך ברכה זו, אלא שכבר הביא בביאור 

הלכה )ד״ה ואין( חולקים בזה וסוברים שרק החוזר מן המאסר 

רשאי לברך ולא אחרים, וכך סיכם המשנה ברורה )שם ס״ק יח( 

וכתב שכיון שיש חולקים על עיקר דין זה, על כן נכון להיזהר 

 לכתחילה שלא לברך בירכת הגומל אפילו על קרובו ואוהבו. 

In honor of Bais Medrash Ohr Chaim אור חיים  

 לעילוי נשמת האשה החשובה
Manzal Bat Shelomo 
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