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Shaare Ezra is a one of
a kind, multi-faceted
organization that’s there
for the community. Un-
der the leadership of
HaRav Shay Tahan
R“wv 4w, Shaare Ezra
feels that proper Ha-
lachic guidance should
be accessible to every-
one, therefore we offer
the community the op-
portunity to call, text,
WhatsApp, or e-mail any
halachic questions they
may have, through the
Bet Horaah, where qual-
ified, trained and or-
dained Rabbis are avail-
able to answer your
questions in English,
Hebrew and Russian.
Shaare Ezra is from the
community—for the

community.

Call/Text:
347918-4088
WhatsApp:
347-666-3467
Email: askhala-
chal@gmail.com
Website:

www.askhalacha.com
Over 2,000 classes can be
found at

Rabbishaytahan.com
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Parshat Chayei Sarah
Zmanim for New York:
Candle Lighting: 4:24pm
Shabbat ends: 5:25pm
R”T 5:54pm

Heartfelt appreciation and blessings extend to our generous donor for his unwavering and continuous support.
May he and his family merit a year filled with health, success, and sweetness.

BLAME-SHIFTING AND VICTIMHOOD: THE ANCIENT PROFESSIONS OF ISHMAEL
wRITTEN BY RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-918-4088

Playing the victim, also known as utilizing the victim
card, encompasses the act of fabricating or intensi-
fying feelings of victimhood for various purposes.
These reasons can include making their actions
seem okay, changing what's happening around
them. When an individual consistently w

termed a "professional victim." This label
is used to describe someone who regular-
ly portrays themselves as a victim in di-
verse situations, often with the aim of
eliciting sympathy or leniency from others. Some
critics contend that this pattern is observable in the
Palestinian-Israeli conflict, where initial acts of ag-
gression by Palestinians are followed by a swift shift
to a victimization narrative when Israel responds.

Ishmael; The victim.

Last week, we discussed Ishmael's ingratitude to-
wards those who have been kind to him and how
he often turns against those who have helped him.
However, this is not the only negative aspect of his
nature. As we delve into the parshiot and learn
more about Ishmael's character, it's fascinating to
observe that he continues to exhibit bad behavior.
We read about Ishmael, at a very young age (some
sources suggest around 16), attempting to kill Isaac
by shooting arrows at him. When Sarah imenu  wit-
nesses this, she implores Abraham avinu to send
Ishmael away from their household. Although Abra-
ham is hesitant to do so, shortly thereafter, Ha-
shem appears to him and instructs him to heed
Sarah's request.

As Ishmael and his mother, Hagar, find themselves
in the desert, she distances herself from him. The
Midrash Raba tells us that, during this time, she
began to voice complaints against Hashem for her
son's misfortunes. This situation highlights a recur-
ring pattern of playing the victim. Initially, Ishmael
engages in aggressive and harmful behavior, includ-
ing attempted murder and terrorization. However,

when others take measures to protect themselves

or respond to these actions, Ishmael and his moth-

er cry to the world about how they are the ones
suffering as victims.

Someone who only observes Hagar and Ishmael in
their distressing situation might initially
perceive them as victims. However, when

A considering the complete context and the

reasons behind their expulsion from Sa-

®  \ rah's household, a more comprehensive

understanding emerges, revealing that
they were not victims but rather the instigators of
the situation.

Avimelech; The victim.

The same pattern of behavior emerges when
Avimelech, the king of Gerar, takes Sarah away
from Abraham. Hashem appears to him in a dream,
warning that failure to return her will result in his
death. Instead of recognizing his wrongdoing,
Avimelech shifts the blame towards Hashem, as-
serting that Abraham had informed him that Sarah
was his sister, as if it was permissible to take her if
she were his sibling. The following morning, he an-
grily confronts Abraham, saying, "What have you
done to us? How have | sinned against you that you
brought upon me and my kingdom such a grave
offense? Deeds that should not be committed have
you done to me."

At first glance, someone hearing Avimelech's side of
the story might sympathize with the grave danger
he found himself in. However, when examining the
entire narrative, it becomes clear that Avimelech
was not the victim but rather the wrongdoer in this
situation.

Avimelech; The victim.
The same scenario unfolded with the Egyptian king,
Pharaoh, when Abraham and Sarah arrived in

Egypt. Pharaoh's officials, captivated by Sa-
rah's beauty, took her and presented her to
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Pharaoh. Subsequently, Hashem afflicted him and his household
with severe plagues. Instead of recognizing his wrongdoing,
Pharaoh shifted the blame to Abraham, portraying himself as
the victim, and said, "What is this you have done to me? Why
did you not tell me she is your wife?" He seemed to suggest that

it was somehow permissible to take her since she wasn't a mar-
ried woman, which does not justify his actions.

ISHMAEL: THE FATHER OF ‘A GREAT NATION’.
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“And he (Ishmael) will be a wild man; Rabbi Yochanan said that
everyone else will grow in civilization, and he will grow in
the wilderness. Rabbi Shimon ben Lakish said, 'Certainly,
a wild man, for while everyone seizes wealth, he seizes
souls. His hand is with everyone, and everyone's hand is
with him. He is called a dog. He and the dog are equal.
Just as the dog eats carcasses, so does he eat carcasses.”
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“Thanks, but no thank” would be the response of all
mothers upon hearing from an angel that their child will be like a
wild beast, a murderer and have traits of a dog, but Hagar ap-
pears to receive such news with contentment.

After she escapes from the home of her master- Sarah imenu, an
angel approaches her and reassures her, presenting ‘great
news’- she’ll have a child. She wholeheartedly accepts the mes-
sage and is now willing to return to her master's house to work.
Let's analyze what the angel told her in light of the Midrash Raba
explanation, with a close focus on how the angel's prophecy
precisely came to fruition. The angel conveyed that she would
have a child who dwells in the desert while all other societies
live with civilization, and he would be like a beast in the desert.
The angel further explains that while criminals around the world
often seek to steal wealth, the descendants of Ishmael are driv-
en by a different motivation - they pursue killing for the sake of
killing, often associated with the concept of jihad. Additionally,
while many people may be repelled by corpses, they have a
strong affinity for them.

One of the terrorists' slogans involves disturbing no- _
tions of drinking Jewish blood and consuming their
hearts. This week, a young female terrorist named
Ahed Tamimi ( (hnw nn'posted a message in this
regard. The post reads as follows: "My message to you,
Jews, is that whatever Hitler did was merely a joke. We
are preparing to consume your blood and devour your skulls."
She is correct. Even as brutal as the Nazis were, they did not
engage in the gruesome acts of indulging in blood and dead bod-
ies. In contrast, these neo-Nazis have a disturbing affinity for
such horrors, making those evil terrorists comparable to crea-
tures like dogs, which exhibit a similar inclination.

When Avraham Avinu embarked on the journey to the Akeidat
Yitzchak, he instructed Ishmael to stay behind with the donkey.
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Chazal's explanation was that he intended to draw a comparison
between Ishmael and the donkey. Before Rabbi Yosef Chaim
Sonnenfeld arrived in Israel, he pondered why Avraham Avinu
would compare Ishmael to a donkey, given that every human
being was created in Hashem's image. However, upon his arrival
in the Land of Israel and encountering Ishmaelites, his wonder
turned in the opposite direction. He questioned how
Avraham Avinu could liken a donkey to Ishmael, indi-
cating that his perception changed based on his experi-
ences with the Ishmaelites in the region.

In Tehilim (120), King David mourns, saying, "Woe is to
me, for | have dwelled among the people of Meshech
and resided among the tents of Kedar (according to the
Metsudat Tsion Kedar is Ishmael). My soul has long
dwelt with those who despise peace. | seek peace, but when |
speak, they are eager for conflict."
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Hashem revealed to the sons of Ishmael and said to them, "Will
you accept the Torah?" They asked him, "What is written in it?"
He said to them, "You shall not steal." They responded, "Our
father was blessed in that," as it is written, "And he will be a wild
man," and it is also written about Yosef, "For | have stolen."

The characteristic of stealing that Ishmael was associated with is
indeed related to kidnapping, or stealing people, as the proof it
brings from stealing Yosef. In the Torah, one of the Ten Com-
mandments states, "You shall not steal." Rashi explains that this
commandment is not about stealing items but rather about the
prohibition of stealing people. Ishmael's rejection of the Torah
can be understood as stemming from his nature, which
inclines him toward kidnapping, a behavior incompati-
ble with the ethical and moral principles of the Torah.
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It's intriguing to observe that in the prophecy of Zechariah re-
garding the end of days, it is foretold that Hashem will gather
the nations around Jerusalem (Jerusalem usually refers to the
land of israel). These nations will subsequently besiege the city,
invading it. As part of this invasion, they will breach the city's
defenses, enter homes, and devastate them, while also com-
mitting acts of violence against the women and taking m?t
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captives.

The Radak provides an explanation that when it mentions the
people going into exile, it refers to those who will be kidnapped.
It's important to recognize that the term "half the people" may
not be taken literally, as seen in various instances in the Torah

where "half" does not equate to precisely fifty percent. Rather, it
signifies a significant and substantial number of kidnapped indi-
viduals. The verse underscores the vast scale of those who will
be taken captive.( X78 wnn XN 13'K NINN N 10N IV'Y XN DY)
('xn 0”T2,LP 0'NAT W AN 21,RINY 72 17'aN

I SHABBAT AND THE SCREEN: HALACHIC CONSIDERATIONS FOR NEWS CONTENT

During stressful times like these, many of us frequently visit
news sites to stay updated on current events in Israel and
abroad. However, a question arises regarding accessing news
from Jewish sources on Erev Shabbat when it is already Shabbat
in Israel (due to the 7-hour time difference with New York), and
similarly after Shabbat when one wishes to catch up
on news that was reported during Shabbat. This is-
sue necessitates a discussion to determine whether
it is permissible according to halacha principles to
access news from sources that may violate the ob-
servance of Shabbat.

This issue raises the question of whether it is permis-
sible to derive benefit from a violation of Shabbat. Let's distin-
guish between reporting by a Jew and reporting by a non-Jew.

Jew’s reporting:

According to basic Halacha (2”70 X"ana n'w n'o nXO), if a non-
Jew performs an action on behalf of a Jew that is forbidden on
Shabbat, the Jew may benefit from it after Shabbat has ended,
but only after the amount of time it would take to complete that
action. Conversely, when a fellow Jew violates Shabbat to per-
form an action for us, we are allowed to benefit from it immedi-
ately after Shabbat. The distinction between these two cases lies
in our concern that when a non-Jew performs the action, he may
be asked to do so again the following week. Thus, we wait until
the requisite time has passed before benefiting from it. Howev-
er, when a Jew undertakes the action on our behalf, we assume
that they would not violate Shabbat for us again, allowing us to
benefit from it right away.

In line with these principles, when a Jewish individual takes a
photo or video on Shabbat, it should generally be permissible to
view it after Shabbat, or before Shabbat (as there is no distinc-
tion between before and after Shabbat). However, it's important
to note that an unobservant Jew might be subject to the same
rules as a non-Jew (NT2 79NONW 1D 7”0 NOW 'O K”X A"ND XN
97 |n'0 "ax 12 i), and therefore, it should not be permitted
to view such a photo until the time required for taking such a
photo after Shabbat has passed. Moreover, If the photo docu-
ments something that occurred on Shabbat and cannot be retak-
en afterward, it may be considered forbidden to view perma-
nently (10 NIX ND 719 NAW NINTIXA K1AIN).

There is a responsa from the Ktav Sofer (siman 50) that address-
es this matter. The Ktav Sofer was consulted regarding a Jewish-
owned restaurant that prepares food for its clients on Shabbat,
\and the question was whether it is permissible to consume

their food (assuming it is kosher) that was cooked on Shabbat
immediately after Shabbat. As we discussed earlier, the principle
allows for immediate benefit from food prepared by a Jew on
Shabbat. However, the Ktav Sofer's conclusion is that, in the
case of the restaurant, since the cooks will continue to cook for
their clients on Shabbat the following week, one may
not benefit from the food that was cooked on Shab-
bat.

There is indeed a significant distinction between
these cases and the situation involving a news site
that displays current photos and videos of ongoing
events. The food and other products that were creat-
ed were primarily intended for sale and profit, making their use
forbidden. However, a news website doesn't directly profit from
individual viewers, so it should be allowed (an pn¥' nnan XY
(0 nix vy Nn'o).

Moreover, Since the poskim have uncertainties regarding
whether the status of a non-observant Jew aligns more closely
with that of a Jew or a gentile, we generally adopt a lenient
stance due to the principle of "safek derabanan lekula," which
means that in cases of doubt involving rabbinic laws, we lean
towards leniency (2”70 N'Y |N'0 N1N2 Nwn).

Goi’s reporting:

Now, let's explore a scenario where the news site is not of Jew-
ish origin, and their reporting is intended for a non-Jewish audi-
ence. As mentioned earlier, when a non-Jew performs an action
involving Shabbat violation on our behalf, we should clarify that
this is applicable only if the non-Jew genuinely did it for us. How-
ever, if the non-Jew's actions were intended for their non-Jewish
audience, then we are generally permitted to derive benefit
from it.

This Halacha finds its basis in the Shulchan Aruch, which states:
"When a Gentile lights a candle at an assembly of Jews and gen-
tiles; if the majority present are gentiles one may benefit from
the light of the candle, but if the majority present are Jews or
even half-half, it is forbidden. If it is obvious that he lit it for a
Gentile, for example — we see that the Gentile himself uses the
light, even if a majority of Jews are present, it is permitted." In
our case, the majority of people benefiting from the reporting
are gentiles, which aligns with this principle, and therefore, we
are generally permitted to view it.

In situations where the news pertains to matters of public safe-
ty, such as instances where rockets are being fired, it is certainly
permissible for anyone to seek this information, even if it /
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is not directly related to them. This is because the news is being
presented with the consideration of "pikuach nefesh," the prin-
ciple of saving lives, which makes it permissible for everyone
who have access to such information.

In cases where the photos or videos were captured by a gentile
and then shared on a Jewish website, it is generally permissible
for a Jewish individual to view them. This is in based on the con-

cept outlined in the Biur Halacha (nnx n”T X”0 N |n'0), which
states that only items that were actively created or altered on
Shabbat are forbidden to derive benefit from. In this context, if
the material was neither created nor altered by a Jew on Shab-
bat, it is considered permissible to access, much like a situation
where someone delivers an item on Shabbat with violating the
sanctity of the day, as the item itself remains unchanged.
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Mehudar Tefilin & Mezuzot
Sell & Check
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DO YOU LIKE THIS NEWSLET~
TER? BE PART OF THE ZIKUI
HARABIM!!

DONATE TODAY TO HAVE A
PART IN OUR GROWTH.
BECOME A PARTNER FOR
$180 MONTHLY FOR 12
MONTHS!
CONTACT 347-666-3467 TO
SPONSOR TODAY!
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Do You HAVE A
HALACHA QUESTION?
CALL OR TEXT Us

(347) 918-4088

Under The Leadership Of
Rabbi Shay Tahan

Thank you to MOSHE REYHANIAN for helping out to distribute Long Island & 5 towns!

Dedications from our Partners

LiLui NISHMAT
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOHOV
TUNE' BAT BAHIYE.

REFUAH SHELEMA
ESTHER BAT MAZAL
RACHAMIM BEN MIRIAM
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REFUAH SHELEMA
CHAIM YISROEL BEN TOVA
RIVKA
LAYA BAT BRACHA

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

Lev Mavashev from Alpha Realty Hatzlacha and Parnasa Tova.
Hatzlacha to Moshe and Saritt Samechov
Thanking Harav Pilchick Morah D'asra of Stolin Kehilla for helping spread our newsletter




