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Parshat Mikeitz
Zmanim for New York:
Candle Lighting: 4:11pm
Shabbat ends: 5:16pm
R”T 5:42pm

Heartfelt appreciation and blessings extend to our generous donor for his unwavering and continuous support.
May he and his family merit a year filled with health, success, and sweetness.

LACK OF CLARITY: PRESIDENTS' FAILURE TO DENOUNCE ANTFSEMITISM
WRITTEN BY RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-918-4088

Doug Emhoff, the Jewish husband of Vice President
Kamala Harris and commonly referred to as the Sec-
ond Gentleman, expressed concern on Thursday, the
first night of Hanukkah, about the rising tide of anti-
Semitism in the United States. During a ceremony of
lighting the National Menorah, Emhoff pointed to a
"crisis of anti-Semitism" that is making it difficult for
many Jews in America to celebrate
Hanukkah.

Emhoff specifically criticized the presi-
dents of the prestigious universities for
their recent testimony regarding anti-
Semitism on college campuses. He
highlighted this testimony as an exam-
ple of why numerous Jews in the coun-*
try feel "unmoored and afraid."

Mr. Emhoff was addressing the presidents of three
leading universities in the nation which are facing sig-
nificant criticism, even from the White House, follow-
ing allegations of avoiding questions during a congres-
sional hearing.

In a widely circulated exchange, Representative
Stefanik pressed the universities’ presidents to clarify
whether students advocating for the genocide of Jews
is against their respective university's code of conduct.
Stefanik's line of questioning seemed to combine
chants calling for "intifada," an Arabic term associated
with violent Palestinian protests, which are being used
on US campuses as calls for the genocide of Jews.
When asking Elizabeth Magill, the president of UPenn,
she responded, "If the speech turns into conduct, it
can be harassment", she emphasized that such deci-
sions are context-dependent. Despite being pressed to
provide a definitive "yes" or "no" answer, Magill did
not comply. Similar exchanges took place with the
other presidents.

It might be challenging for Mr. Emhoff to celebrate
Hanukkah as he hears the presidents of elite universi-
ties failing to denounce the growing anti-Semitism on
their campuses. However, for other Jews, celebrating
Hanukkah is not difficult at all. In fact, recent events,
particularly the testimony of those shady presidents,
have illuminated the Holiday of Lights, allowing us to

see the true meanings of the holiday more clearly.
Hanukkah serves as a beacon of moral clarity, distin-
guishing between right and wrong, holiness, and it’s
opposite.

The distinction between Mr. Emhoff and us possibly
lies in his perception that Hanukkah is akin to the
Christmas celebration that his wife observes—a day of
family gatherings and gift exchanges.
Such celebrations are indeed over-
shadowed by recent events; however,
the reality is that while there are fam-
ily gatherings and celebrations during
Hanukkah, they are for entirely differ-
ent reasons.

Let's revisit the fundamental aspects
of Hanukkah, perhaps shedding light on this for Mr.
Emhoff. During the time of the Greek Empire, their
focus was on controlling the mind and soul of the Jew-
ish people. Despite defiling all the utensils in the Holy
Temple, the liturgy specifically highlights the defile-
ment of the oils in the Temple by the Greeks. This
underscores the Greeks' particular emphasis on con-
taminating the oil. It is noteworthy that they defiled
the oil rather than disposing of it.

The symbolism of oil is crucial here. Qil is often likened
to Torah wisdom, as it has the unique quality of rising
to the top when mixed with another liquid. Similarly,
Torah wisdom can be objective by transcending and
rising above all other wisdoms.

Furthermore, it's essential to note that only oil has the
ability to produce light; other liquids do not have this
illuminating quality. Similarly, only the Torah has the
power to shine moral and spiritual light, while other
forms of wisdom fall short—leaving the mind and
heart in darkness. This concept is reflected in the
verse "DINN 19 7y (WINnI—— And darkness was upon
the face of the deep”, where Chazal (the Sages of the
Talmud) explain that this darkness refers to the philos-
ophy of the Greeks. In other words, when darkness
was introduced, it symbolized the advent of Greek
philosophy.

The Greek objective was to undermine the Jew-

ish thought process by corrupting their Torah
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intellect, leading to Jews adopting Greek ways of thinking. Unfortu-
nately, the contaminated intellect of the Greeks largely succeeded,
as many Jews embraced Hellenism and assimilated into Greek cul-
ture.

However, the success of the Greek influence was limited to those
who assimilated into their way of thinking. Thankfully, Hashem
showed mercy upon those who remained steadfast and did not
alter their way of life. As a result, they were ultimately saved from
the decree of conforming to the ways of the Greeks.

This symbolism is embodied in the discovery of the jar of pure oil,
underscoring the importance of maintaining the purity of our beliefs
and safeguarding them from the influence of Greek intellect.
Another apparent difference is the fact that the Torah is infinite,
unlike the philosophy taught at those education establishments. In
these institutions, moral standards and life philosophies are inter-
changeable. Depending on the faculty and the principles involved,
the standards might change. Today, we witness a distortion of mor-
al values, often propagated in none other than elite universities. It's
not surprising that those appointed to lead these institutions and
oversee literature and ethics often fall short of minimal standards.
This serves as a wake-up call for our Jewish brothers and sisters

considering higher education at such places. The question arises: Do
you truly want to expose your mind to such potential contamina-
tion? Especially that it has reached a point where they now teach
progressive ideologies that may involve playing with people's gen-
ders and minds, which is deeply concerning.

When witnessing the moral breakdown of these university leaders,
it becomes increasingly apparent that the Hanukkah message reso-
nates deeply. Hanukkah underscores that only the Torah has the
power to guide us to a moral state of mind, highlighting the im-
portance of maintaining moral principles and ethical values in the
face of adversity.

| would like to end this article with an expression of gratitude to the
remarkable Congresswoman Elise Stefanik of New York, who skillful-
ly addressed those presidents with precision. Additionally, | extend
thanks to the shamful presidents of Harvard, the University of Penn-
sylvania, and the Massachusetts Institute of Technology (MIT) for
highlighting the story of Hanukkah for all those who needed a re-
minder. It allows us all to clearly discern and articulate our stance
and say loud and clear: nnX NN 117 N1 DY 700 112 N2 WK

| Moral Compass in Education: Halachic Guidelines for College, University and Beyond

Given the display of moral decline in the most elite universities, there is
no better time to reassess the age-old question of whether it is halachi-
cally permissible to attend college and university. This involves a careful
consideration of which subjects are acceptable and what should be
avoided in such institutions. Since the education in these establish-
ments is secular and often involves interactions with gentile teachers,
mentors, and colleagues, several issues must be clarified.

Let's begin with the advice of Rav Moshe Feinstein (
17 o T'n T nwn nnax), who noted that while he did
not advocate protesting against those who attend such m
institutions, it is essential for individuals to be aware of
the numerous problematic aspects, some of which we
will discuss here. Rav Feinstein (i ‘o 7n 11 nun nnax
ro nix), acknowledges that many people may not have
the ability or motivation to engage in Torah study, and
for such individuals, learning a profession can be a
suitable and practical approach.

It's essential, in my opinion, to bear in mind that when Rav Feinstein
wrote his responsa he did not have to contend with the current state of
affairs, which includes additional issues we won't delve into here, such
as progressive teachings and an atmosphere that contradicts Jewish
values and, frankly, any moral values. The eccentric ideologies promot-
ed in these places should be avoided at all costs. Additionally, the esca-
lating problem of anti-Semitism in today's colleges and universities adds
another layer of concern.

Another evident issue arises with the coed learning environment where
boys and girls sit together in the same classes (Jn'0 2”nN T7I' DWN NNAX
VY-NY). This extends to the challenge of shared meals in the lunchroom
and being on the same campus during break times. The extent of the
trials and temptations that arise in such scenarios is beyond the scope
of this essay to elaborate on, but the stories heard were quite alarming.
Rav Elchanan Wasserman (x'n'o nimax mixa nnwn yaip) explains  that
there are different issues to be addressed. Firstly, it is needless to say
that if the subjects studied involve heresy—meaning ideas opposed to
\ the Torah—it is strictly forbidden to study or enter such classes.

This constitutes a Torah violation of (T,0' x 1) “ D™7*78N 7R 119N 72X “,
which the Rambam specifies as referring to reading books of idol wor-
ship. Given that heresy is considered worse than idol worship, it must
be unequivocally avoided.
Another scenario one must avoid is if they notice that they are being
influenced by schoolmates or becoming overly friendly with them, lead-
ing to adopting their ways. This also constitutes a Torah violation of (
%,2'0ma7) "DNINR WPIN [9 17 Mwn®, as explained by
the Rambam, is meant to emphasize the need for sep-
aration from influences that may lead one astray.
According to Rav Elchanan , when these two issues are
o not present, it is permitted to study only for the pur-
= pose of acquiring a profession to support oneself and
8| one's family, not solely for the sake of acquiring
8 knowledge. The permission is derived from the Tal-
mud (X,2j7 Naw), which allows a parent to teach their
child a profession.
Rav Elchanan delivers a powerful point that drives to the heart of this
discussion. He emphasizes a fundamental distinction between Torah
and secular studies. We are all familiar with the concept of learning
Torah lishma, meaning one must study Torah without any external mo-
tives, such as seeking honor or securing a prestigious job. The purpose
of Torah study should solely be for the love of acquiring Torah
knowledge ( ,(0"nn wo1a |’1171mM 0*'n 1), without any material gain,
thereby drawing closer to Hashem (nTiavn T1012 17221 DNNAX 0). In
contrast, the approach to secular studies should be the exact opposite
— pursued only for practical gain, and not merely for the sake of acquir-
ing knowledge without any material benefit.
Engaging in Torah lishma allows one to derive enjoyment from their
learning. Although the benefit is derived from the enjoyment, such a
gain is permitted and considered part of the lishma approach to Torah
study (70 "72ax7 NnTEN).
Studying secular subjects solely for the sake of personal enrichment,
without contributing to the well-being of the household, is forbidden.
This is supported by the response of a sage in the Talmud ( /
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NX9 WM mM7win') who was asked about the permissibility of learning
Greek wisdom. The rabbi advised that since the entire 24 hours of the
day are meant for Torah study, one should find time, separate from day
or night, for studying non-Torah subjects. This is because the Torah
instructs individuals to learn Torah day and night n'7'21 Dnir 12 ntan,-
designating these periods exclusively for Torah study.

Rav Feinstein (ronix 17 o 7n 1 nwn nmax), on the other hand, takes a
different approach. He acknowledges that individuals are permitted to
pursue the study of various secular fields during their free time. Accord-
ing to him, as long as a person maintains dedicated Torah study hours,
engaging in reading other subjects that do not involve forbidden teach-
ings is permissible. However, he cautions individuals to ensure that
these pursuits do not interfere with their primary focus on Torah stud-
ies.

Nevertheless, it is preferable to have one's child learn Torah at a yeshi-
va than to send them to study secular subjects. Therefore, if an individ-
ual or their child has the capability to dedicate themselves solely to
Torah study, it is highly recommended to do so.

Rav Moshe Feinstein (20 o »n 1 nwn nnar) explains that while it might
be technically permitted, the likelihood of maintaining the status of a
"Ben Torah" (a devoted Torah scholar) and adhering to the high stand-
ards of Torah observance is slim in such circumstances. Therefore, it is
strongly recommended to avoid such situations. Nevertheless, for a
young child, it is forbidden to attend secular schools, even if all the is-
sues mentioned above are not present. This prohibition applies to both
young boys (bachurim) and newly married men (avrechim) who have
not studied enough Torah to potentially reach advanced levels in Torah
studies later in life. The imperative of continuing education in yeshivot
and kollelim is considered crucial in such cases. This ensures that indi-
viduals have the necessary tools later in life to grow into Torah scholars,
aligning with the purpose and mission entrusted to every Jewish man.
It's worth mentioning that there is a third perspective held by those
who believe that learning at secular schools is strictly forbidden, and
even incorporating secular studies into yeshivas, often referred to as
high schools, is not permitted. Rav Menashe Klein (xaan nidyn mwn nmiy
1% |n'o) is one proponent of this viewpoint.

TORAH PERSPECTIVES ON SECULAR EDUCATION: NAVIGATING THE PATH OF WISDOM

After addressing the concerns of attending non-Jewish colleges and
universities, let's explore the Torah's perspective on studying secu-
lar subjects in a “kosher” environment, such as at Jewish education-
al institutions.

The Talmud (x,0> puity?) explicitly outlines the dual responsibilities
of parents—to impart both Torah knowledge and a profe55|on to
their children. The concept of a profession, in this
context, encompasses any skill or knowledge that |
enables an individual to sustain himself and his
family in life.

Rebbi Yehudah (x,7 rwimty) goes so far as to i=%
equate a father who neglects to teach his child a
profession to a father instructing his child to be-
come a bandit. Rashi elucidates that the rationale &
behind this comparison lies in the potential out-

come: if the child lacks a profession to sustain himself and his family
as an adult, he may resort to illicit activities and deception to secure
a means of livelihood.

The Talmud's recommendation (x,20 ni>1a) to teach a profession
that is "easy and clean" is generally understood to imply something
more academic rather than manual labor. This is not to suggest that
manual labor is unacceptable, as Chazal (x,a7 o'nos) mentioned that
one should even work in menial jobs, such as skinning dead animals.
However, the underlying idea is that it is preferable to pursue a
profession that is clean and relatively easy whenever possible.

The task of teaching a child a profession is not to be taken lightly; it
is a commandment that holds significance to the extent that it can
be imparted even on the holy day of Shabbat. Chazal (x,n niam)
assert that one may teach his child a profession on Shabbat. While
secular studies are generally to be avoided on Shabbat, as the Shul-
chan Aruch (" 9o 1w o) states that one is forbidden according to
some opinions, from studying subjects other than Torah on Shab-
bat, teaching a child a profession is considered a Mitzvah, rendering
it permissible.

There is an additional advantage to learning various wisdoms, as the
\ Vilna Gaon emphasized that studying other disciplines, like

algebra, can aid in comprehending many Torah subjects more accu-
rately. It is essential to acknowledge that even within this perspec-
tive, considering the Torah as the primary wisdom and the purpose
of our life, Torah should take precedence in our studies, with other
subjects serving as supplements to enrich our understanding of
Torah.

The command to teach a child a profession isn’t
literal—that the father himself should sit and
- teach his son, even though as mentioned, edu-

' prepare him for life.

If a child expresses a desire to learn Torah and
the father recognizes the potential for excellence, it is advisable to
either personally teach him Torah or enroll him in a yeshiva that
suits his needs. Rabbi Nehorai mentioned that while the Halacha
suggests a father teach his child a profession, he personally instructs
his son exclusively in Torah without incorporating any secular stud-
ies.

This aligns with the ruling of many poskim, who write of the im-
portance of a person who decides to dedicate his time and life to
study Torah. For such a person, the Rambam (‘721" numw "7n 910)
writes that the Torah promises him to be able to have his livelihood
and provide for his family, the famous words of the Rambam: “Not
only the tribe of Levi, but anyone in the world whose spirit gener-
ously motivates him and understands with his wisdom to set him-
self aside and stand before Hashem to serve Him and minister to
Him and to know Hashem, proceeding justly as Hashem made him,
removing from his neck the yoke of the many reckonings which
people seek, he is sanctified as holy of holies. Hashem will be his
portion and heritage forever and will provide what is sufficient for
him in this world, like He provides for the priests and the Levites.
And thus David declared [Tehilim 16:5]: ‘Hashem is the lot of my

portion; You are my cup, You support my lot.”" /
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$180 MONTHLY FOR 12
MONTHS!

N
Under The Leadership Of
Rabbi Shay Tahan
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Shaare Ezra is a one of a kind, multi-faceted organization that’s there for the community. Under the leadership of HaRav Shay Tahan 8“u¥»w.
Shaare Ezra feels that proper Halachic guidance should be accessible to everyone, therefore we offer the community the opportunity to call, text,
WhatsApp, or e-mail any halachic questions they may have, through the Bet Horaah, where qualified, trained and ordained Rabbis are available
to answer your questions in English, Hebrew and Russian. Shaare Ezra is from the community—for the community.
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Manzal Bat Shelomo

Dedications from our Partners

LiLul NISHMAT
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOHOV
TUNE' BAT BAHIYE.

REFUAH SHELEMA
ESTHER BAT MAZAL
RACHAMIM BEN MIRIAM

MY A 98a%n

REFUAH SHELEMA
CHAIM YISROEL BEN TOVA
RIVKA
LAYA BAT BRACHA

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

Thanking Harav Yochanan Pilchick Morah De'asra of Stolin Kehilla for spreading our newsletter in their Kehal Kadosh

Lev Mavashev from Alpha Realty Hatzlacha and Parnasa Tova.
Hatzlacha to Moshe and Saritt Samechov




