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THE SILENT CONVERSATION: DISCOVERING HASHEM'S INTENTIONS THROUGH PRAYER.
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During times of conflict, individuals are urged to
employ every means at their disposal to ensure
victory. This encompasses acquiring the finest
equipment, ammunition, intelligence, and other
resources. However, these endeavors, termed as
hishtadlut, constitute merely our earthly efforts in
the grand scheme of things, but it's crucial to recog-
nize that Hashem operates be-
hind the scenes, orchestrating all g*
outcomes. By engaging in
hishtadlut, we fulfill our nature
duties while maintaining
Hashem's hidden role. It's a deli- |
cate balance: Hashem remains
concealed, expecting us to uncov-
er Him through our actions.

In addition to fulfilling our earthly duties, we are
also obligated to engage in spiritual efforts, such as
deepening our understanding of Torah, intensifying
our prayers, and meticulously observing the com-
mandments. Let's focus on the significance of pray-
er in this article, highlighting how it can genuinely
aid our soldiers and nation in achieving victory dur-
ing wartime.

Hashem Desires Our Prayer.

In times of peril, our sages teach us that the danger
may be a catalyst for Hashem's desire for our pray-
ers. While we often perceive prayer as a response
to our needs, the cause and effect relationship can
sometimes be reversed. Hashem may engineer cir-
cumstances that evoke feelings of urgency and des-
peration within us, prompting our prayers for deliv-
erance.

In simpler terms, while we typically view prayer as
our request to Hashem and His subsequent re-
sponse, the relationship between prayer and events
can often be reversed. Sometimes, Hashem engi-
neers situations where we experience fear or des-
peration, prompting us to pray for salvation. Thus,
prayer becomes the response to the circumstances
that Hashem has orchestrated.

Hashem Wants a Relationship With Us.
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We recognize this principle from our patriarchs and
matriarch who faced infertility. Chazal explain that
this difficulty was ordained by
Hashem to elicit their prayers,
» and upon praying, they were
« 4 granted children. However, one
might argue that this principle
applies only to individuals who
have personal needs, such as
desiring a child. It may not seem
relevant to situations where Ha-
shem places us in grave danger, as is the case in our
current times. Yet, Chazal elucidate that this princi-
ple extends to such situations as well, as we can
glean from the following Midrash Raba ,X> nmnw)
n):

“When the nation of Israel saw that they were sur-
rounded on three sides — the sea blocking them,
the enemy in pursuit, and the beasts in the wilder-
ness — they raised their eyes to their Father in heav-
en and cried out to Him, as it is stated: “The chil-
dren of Israel cried out to Hashem.” Why did He do
this to them? It was because Hashem desires their
prayers.

Rabbi Yehoshua ben Levi said: To what is this
matter comparable? It is to a king who was travel-
ling on the way and a princess was screaming to
him: ‘Please, save me from the highwaymen.’ The
king heard and rescued her. Sometime later, he
sought to take her as a wife. He desired that she
speak to him, but she did not want to do so. What
did the king do? He incited the bandit against her
so that she would scream and the king would hear.
When the bandit beset her, she began screaming to
the king.

The king said to her: ‘This is what | desired, to hear
your voice.” So Israel, when they were in Egypt/
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and the Egyptians were forcing them to work, they began scream-
ing and raising their eyes to the Hashem, as it is stated: “It was
during those many days...they cried out” (22,2 ninw).
Immediately, “Hashem saw the children of Israel” (N2 ,2 ninw).
Hashem began taking them out from there with a powerful hand
and an outstretched arm. He sought to hear their voice another
time, but they did not wish to cry out. What did He do? He incited
Pharaoh to pursue them, as it is stated: “Pharaoh drew near.”
Immediately, “the children of Israel cried out to the Hashem.” At
that moment He said: ‘That is what | wanted — to hear your voice.’
As it is stated: “My dove in the cleft of the rock [...sound me your
voice] (T', 2 0w 1w).”

But why does Hashem care whether we pray to Him, and why
does He desire our prayer? Additionally, how do we explain the
notion that Hashem didn't give our patriarchs children so they
would pray? Didn't they pray beforehand? It seems evident from
the Midrash Raba that, just like a king desires a close relationship
with his princess, so too does Hashem desire a binding relation-
ship with us. In fact, this is what the commentators explain about
the meaning of prayer (Tfila) - a binding attachment relationship.
We derive this concept from the reason Rachel named her son
Naftali. She said it's because the word “12In91” is a variant of the
word "7Ma“ as in "7'Ma TNx“, meaning a tightly fitted lid (1212
0 ,0'). Rachel meant that her bond with her husband contained
spiritual and religious dimensions, making their connection im-
measurably stronger. (Rashi, Rabenu Bechayey)

Accordingly, we can understand that since Tfila comes from the
word "patil," which means attached, the attachment to Hashem
has various levels, just like any attachment can range from loose
to tight to very tight. Thus, when Hashem desired the Tfila of our
patriarchs, although they obviously prayed before, there is always
room to strengthen the attachment with Hashem. You can only
reach your full potential when Hashem tests the person.

Why Do We Pray?
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There is a question about prayer that is very challenging. Since we
believe that Hashem does whatever is best for us and puts us in
the best possible scenario at all times, why would | pray to change
my circumstances? Moreover, why would Hashem change it if

that is the best for me?
Or we can present this the way Rabbi Yosef Albo asked (120
n' ;a ‘TInxn 0np'wn): Either Hashem has determined that a given
person shall receive a given benefit, or He has not so determined.
If He has determined, there is no need of prayer; and if He has
not determined, how can prayer avail to change Hashem's will
that He should now determine to benefit the person, when He
had not so determined before? For Hashem does not change
from a state of willing to a state of not willing, or vice versa. For
this reason, they say that right conduct is of no avail for receiving
good from Hashem. And similarly, they say that prayer does not
\avail to enable one to receive a benefit or to be saved from an

evil which has been decreed against him".

The answer is that indeed the conditions I'm in at any given mo-
ment are the best for me for that moment, but many times they
are painful and hard to tolerate. Therefore, we ask Hashem in our
prayer to elevate us to a new level, to a place that is very differ-
ent from where | am right now. In that scenario, I'm in a new
place and that will require new challenges which are easier or
more comfortable to tolerate.

This principle is explained in the Gemara (X, 70 nina') that prayer
has the power to change the status of a person and thus change
the heavenly decree. Rabbi Yitzchak said: Why are the prayers of
the righteous likened to a pitchfork? Just as a pitchfork turns the
grain from one place to another, so too the prayers of the right-
eous turn the heavenly attributes from the attribute of anger to
the attribute of mercy.

Rabbi Albo elaborates on this concept, explaining that when a
benefit is determined in favor of anyone, it is conditional upon a
certain degree of right conduct. This principle applies generally to
the promises in the Bible. Similarly, when a certain evil is deter-
mined upon someone, it is also conditional upon his being wicked
to a certain degree or being predisposed to it. If the degree of
wickedness or predisposition changes, the pre-determined event
or fate necessarily changes for the better or worse accordingly.

Utilizing the Potential.

Another approach is that the good destined for a person is al-
ready prepared for him, but it can only be utilized if he prays for
it; then Hashem brings it down for him. Otherwise, it remains
waiting for him unused. This is the explanation of Rabbi Yosef
Albo: For the influences from above come down upon the recipi-
ent when he is in a certain degree and state of preparation to
receive them. And if a person does not prepare himself, he with-
holds the good from himself. For example, if it has been deter-
mined from on high that a given person’s crops shall prosper in a
given year, and he neglects to plow or sow his land that year,
then God may bring the most abundant rain upon the land, but
his crops will not prosper, seeing that he has not plowed or
sowed. He withheld the good from himself because he did not
prepare himself to receive it.

This principle is exemplified in the creation of the world, as the
verse states (n ,2 n'wxna) that although Hashem had created
plants and trees, they weren't fruitful yet because there was no
man to pray for them to bring forth. This teaches us that many
times the potential is there, but it awaits prayer to bring it forth.
Coming back to recent events, we should all understand that Ha-
shem wants something from us, as a catastrophe doesn't occur in
the world without a spiritual reason. Therefore, it's crucial to try
to discern what Hashem desires from us. In previous generations,
we would turn to our great rabbis, who could guide us in under-
standing Hashem's will. However, in a generation like ours, where
guidance may be elusive, we need to return to the fundamental
roots. The most basic principle is that we need a relationship with
Hashem, and we foster that relationship through intimate prayer.
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Being Jewish, it's natural to feel a sense of fear when considering
our small numbers among a vast quantity of enemies. The large
demonstrations we've witnessed recently against the Jewish peo-
ple abroad demonstrated significant power. The thought of where
things are heading, especially as our enemies continue to multiply
consistently and rapidly, sends chills down our
spines.

The Torah provides guidance on how to over- -
come the fear instilled by many enemies, ad-
vising us not to fear their large numbers.

“DNN XN N7 9PRn 21 0V 1271 oo LY
meaning: "When you see a nation much larger
than yours, do not fear." The reason behind
this instruction is that they are considered
insignificant in the eyes of Hashem, who does
not get impressed by large numbers, and since He leads our war-
fare, we need not worry.

The Torah reiterates the idea that we should not fear a large quan-
tity of enemies, emphasizing that Hashem is infinitely greater than
them, stating:

:DYNINY 221X NY'X 1R N7XD DAD D' 712272 0NN 13
Should you say to yourselves, “These nations are more numerous
than we; how can we dispossess them?”

:DNINA2271 V97 17X N NYYTIYK NN 13T 19T DR KN NY
You need have no fear of them. You have but to bear in mind what
Hashem did to Pharaoh and all the Egyptians:

INQI1 23 7 9212 7R "N DR'I9N YIUN N7
Do not stand in dread of them, for your Hashem is in your midst, a
great and awesome God.

The Torah also instructs us not to fear their great and fortified

cities, which may seem impossible for us to conquer. Sometimes,
the people inhabiting those cities may appear great and lofty.
However, the same idea applies: in Hashem's eyes, they are worth-
less.
28N DXL 09T DIl N7 N2 [THDIN DD 10U RN 78! vy
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o1 Hear, O Israel! You are about to cross the Jor-
dan to go in and dispossess nations greater
and more populous than you: great cities with
walls sky-high;
NWNY NOXAYT DO WK D'PIY 192 D)1 7ITA DY
[Py 92 1197 14Nt
1| a people great and tall, the Anakites, of whom
you have knowledge; for you have heard it
said, “Who can stand up to the children of

Anak?”
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Know then this day that none other than Hashem is crossing at
your head, a devouring fire; it is [Hashem] who will wipe them
out—subduing them before you, that you may quickly dispossess
and destroy them, as Hashem promised you.

Chazal ('n nIT2iIM NnININ) also address this fear, comparing our
nation to a sheep among 70 wolves. Adrianus said to Rabbi Ye-
hoshua, "How great is the sheep that stands among seventy
wolves!" He replied to him, "Great is the shepherd who rescues
her, guards her, and breaks them before her. Be confident, for no
vessel formed against you shall succeed."

PURCHASING A TALLIT AND TEFILLIN FOR SOLDIERS FROM MAASER MONEY.

In light of the challenging situation prevailing in our country and
worldwide, many have been stirred to fulfill the commandments of
wearing a Tallit and Tefillin, including soldiers who have not had
the opportunity to acquire these items for themselves. Conse-
quently, many have stepped forward to assist in purchasing these
important commandments for them. Let’s clarify whether it is per-
missible to use one’s Maaser money (tithe) for this purpose.

Rabbi Moshe Feinstein (knj7 |n'0 2”N T7I' NWN NNAXR N”IY) wrote:
"The essence of the commandment of charity can only be per-
formed in matters of sustenance, food, drink, and clothing, and not
in the acquisition of items necessary for the performance of a
mitzvah... Giving money to the poor to buy Tefillin, Mezuzot, or
Tzitzit is not a matter of charity, but still it is a great thing to do, as
it enables the poor person to fulfill the commandments of Ha-
shem."

From his words, it can be inferred that even though it is indeed a
noble deed, it is not permissible to purchase Tzitzit and Tefillin for

soldiers from Maaser money. This seems to be in accordance with
\(»Qe ruling of the Rema (X”0 VN1 n'0 T17) citing the Maharil, who

states that one should not use their Maaser money for mitzvot,
such as candles for the shul or other religious items, but rather
they should be given to the poor.

There is no distinction between charity and Maaser, as maaser
represent the amount of charity a person is obligated to give, as
stated in the Shulchan Aruch (X”0 vn1 n'o T”1'): “The amount of
giving (for the mitzvah of charity) is as much as one's hand can
reach, according to the needs of the poor. And if one's hand can-
not reach so much, one should give up to a fifth of one's assets, a
mitzvah of the highest order. And one tenth is considered a medi-
um measure, less than this is an evil eye."

However, some have allowed the purchase of mitzvah items with
tithed money for the benefit of others. The Taz and the Shach
(commenting on the above-mentioned Rema) permit using tithed
money to merit others, such as becoming a Sandak or enabling a
Chattan and Kalla to marry, and also to buy sefarim for lending
them to others for study.

But it should be understood that this permission is only for mitzvot
that one is not obligated to fulfill themselves. On this matter
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| PURCHASING A TALLIT AND TEFILLIN FOR SOLDIERS FROM MAASER MONEY.

the principle was stated, "An obligation item comes only from sec- maaser funds for these items; rather, he should borrow a pair of
ular matters," meaning that commandments that one is obligated tefillin from others. However, in the event that one doesn't have
to fulfill, such as Mezuzah or Tefillin for oneself, cannot be pur- anyone to borrow from and he truly cannot afford to purchase
chased with Maaser money, but only with one's them, he is allowed to use maaser funds.
own money. When considering purchasing a pair of tefil-
According to these principles, it has become cus- ) lin or mezuzah, it's established that one may
tomary to permit the purchase of mitzvah items | = not use maaser funds for the initial pur-
for others who are unable to acquire them for chase. However, can maaser be utilized to
themselves. This was ruled by the Chafetz Chaim &, upgrade them to a more mehudar quality by
.(Q”o v' P19 TOoN NaNNK). ; adding that maaser money to acquire a
¥ better pair than the one initially intended to
L buy?

W ™ This debate among the rabbis presents

Tefillin Trade-off: Quantity or Quality?
At times, a person may have enough money to ‘ e
donate a nice mehudar pair of tefillin, but they face a dilemma: differing views. Meshiv Davar (ny n'o 2"n) and Rav Elyashiv
whether to purchase one mehudar pair or buy two pairs of tefillin (2 Ty npTY NINa Nam)didn't allow such usage, but Rav

of lesser quality for two individuals. Aurbach (X"n X' 219 D'TYIN N7 NI>'70) proposed that if one is
We encounter a similar question in the laws of Chanukah, where
the mitzvah of lighting more than one candle is considered a hid-
dur (enhancement). What should one do if they have enough to
light every night with the extra candles for the hiddur, but they
discover that someone else cannot afford to buy even one candle
for the basic mitzvah? (when one can't afford buying more can-
dles). MEHUDAR MEGILOT FOR

determined not to spend the extra amount, they may use maaser
funds to purchase a better pair.

The Magen Avraham suggests that it's preferable to help the other SALE!
person fulfill the mitzvah rather than lighting all the hiddur candles :
while the other person doesn't fulfill the mitzvah at all. RAB Bl S HAY TAHAN

Accordingly, we can learn from here that it's better to have two
people performing the basic level mitzvah of tefillin than one per- 347_666_3467
son having a mehudar one and leaving another without a pair of
tefillin.

Balancing Mitzvot: Tefillin, Maaser, and Financial Struggle.

May a person who has decided to purchase a higher-quality pair of
tefillin or a more mehudar mezuzah use maaser money for that
purpose? The Levush (X”0 vnn |n'0) and Nachalat Shiva ('n |n'o)
wrote that one may not use maaser for things he is obligated to
do, such as having a pair of tefillin or a mezuzah. Rav Shlomo Zal-
man Auerbach (X”n X' 719 D'TYM N7 NID'7N) wrote that even
if one is struggling financially, he is still not permitted to use
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