
 

  

  

 
 
Hakadosh Baruch Hu gives the Jewish people a blessing and states, 1 “I will provide rain 

in its proper time.” The Gemara2 explains that this means that rain will fall only on 
Friday night when the Jewish people are in their homes and are not walking outside, 
and are therefore not inconvenienced by the rain.3 The Gemara continues to recount, 

that in the days of Rav Shimon ben Shatach it would rain only on Friday night and 
there it provided enough rain to produce beautifully ripe fruits without 
inconveniencing the people with the downpour of rains. The Gemara writes that this 

is a lesson for all generations, as it shows that it is our sins which withhold so much 
good from the Jewish people, as it is only due to our sins that it rains during times 

when people are inconvenienced. When it rains on Shabbos morning when people 
are walking outside, aside from the obvious inconvenience which these downpours 

cause, there are also halachic questions which arise when dealing with rain on 
Shabbos.4 In this chapter we will discuss the following issues which arise when getting 
caught in the rain on Shabbos: 

1) Running in the rain: The prohibition of “Hilucha” 
2) Carrying water in Reshus Ha’rabim  
3) Wet clothing – Muktzah 

4) Removing one’s wet clothing 
5) Shaking or squeezing one’s wet clothing 
6) Hanging up wet clothing 

 

1) Running in the rain: The prohibition of “Hiluchicha” 
The Navi Yeshaya5 states that “one must honor [the Shabbos] in his goings.” Chazal6 
understand this verse to mean that “one’s manner of walk on Shabbos must be 

different than one’s manner of walk during the week,” as one must honor Shabbos in 
his going (i.e., the way he walks). During the week people are busy and rushing with 
their many responsibilities, but on Shabbos one’s manner of walking must be different, 
it must be calm and unrushed. Thus, the Shulchan Aruch7 writes that it is forbidden 

to run on Shabbos. 
 

Leniencies to the prohibition of Hiluchicha 
There are several leniencies which apply to the prohibition of Hiluchicha which permit 
running on Shabbos in certain scenarios. 
 

1. Running for enjoyment 
The Shulchan Aruch8 rules that it is permitted for children who are playing to run on 
Shabbos. Since they enjoy running, and they are not running in a manner which is 
rushed or busy, it is permissible for them to run on Shabbos.9 (Regarding jogging or 

exercising on Shabbos, see Chapter on Summer Halachos.)  
 

2. Running to avoid an uncomfortable situation 
Similarly, the poskim10 rule that it is permitted to run on Shabbos in order to escape 
an unpleasant or uncomfortable situation, because he is not running in a manner 
which is rushed or busy but to avoid an unpleasant situation. For example: 

• Someone who is uncomfortable walking alone at night may run home.11 

• Someone who is fearful that he may get caught in the rain or is already caught 

in the rain, may run to his home.12 
Since in these circumstances the purpose of running is to avoid an uncomfortable 

situation and not to run in a rushed manner, it does not violate the prohibition of 
Hiluchecha, as it does not detract from the honor and enjoyment of Shabbos.  
 

3. Running for a d’var mitzva 
The Shulchan Aruch13 writes that it is permissible to run to do a mitzva. For example,  

• One may run to shul to daven on Shabbos.14 

• One may run to learn at a shiur or with a chavrusa on Shabbos.15 
 

2) Carrying water in Reshus Ha’rabim  
The Shulchan Aruch16 writes that “Someone who immerses in a river on Shabbos, 

must dry off the water from his body upon emerging from the river so that he does 
not carry the water four amos in a karmelis.17 Since when one emerges from a river 
there is an excessive amount of water on his body, he may not continue to walk with 

the water in a karmelis as this is considered ‘carrying’. regarding someone who bathed 
in a river on Shabbos that he must be careful to dry himself before he walks in a 
reshus ha’rabim because otherwise it would be considered that he is ‘carrying’ the 

water.” [Although it is not the usual manner to carry water on one’s body (and is thus considered 

a shinui), it is nevertheless prohibited mid’Rabanan to carry even in an unusual manner.18] 

 

Carrying water after getting caught in the rain 
The Shulchan Aruch19 wonders, how then is it permissible to walk in the street after 
getting caught in the rain, as one is carrying water which became absorbed in his 

garments? The Shulchan Aruch explains that “when someone is walking in the street, 
and it begins to rain he may continue to walk in the street even if he gets very wet. 
We are not concerned if he carries the water because the water from the rain is very 

minimal.20” The Taz21 disagrees with this explanation, as “this explanation is still not 
sufficient, because our own eyes witness that very often there is more water on a 

person’s garment after a heavy rain than on a person’s body when he emerges from 

a river. How then is it permissible to carry the rainwater on Shabbos? Therefore, the 
Taz gives a different explanation: “Since (for the most part) it is impossible to avoid 
getting caught in the rain as it will suddenly begin to downpour, Chazal did not prohibit 
carrying in an unusual manner in this instance since it is impossible to avoid.22”   
 

3) Wet clothing - Muktzah 
The Rema23 writes that wet clothing is generally considered muktzah and may not be 

handled on Shabbos, because if one handles the clothing, he may inadvertently come 
to squeeze the clothing. Nevertheless, the Shulchan Aruch24 adds however that if 
someone gets caught in the rain and his clothing get wet, he may continue wearing 

his wet clothing. The Mishna Berura25 explains that in this case, since he is already 
wearing his wet clothing, he may continue to wet clothing because of kavod habrios 
(human dignity). Even once he reaches his home, he may continue to handle the 

clothing until they are removed and placed in its proper place.26 (Once they are place 
in their proper place, they are then considered muktza.27)  
 

4) Removing one’s wet clothing 
One of the thirty-nine melachos of Shabbos is the prohibition of Melabein 

(laundering),28 which includes S’chita (wringing water from a garment).29 Squeezing a 

wet garment or shaking it vigorously violates the melacha d’Oraisa of Melabain.30  
 

Walking in wet socks 
The Rema31 writes in hilchos Yom Kippur that “if it begins to rain while one is in shul 
and he wants to get back to his home, it is permissible to [do so while wearing his 
socks32]…” The Da’as Kedoshim33 writes that “it is clear from this halacha that we are 

not concerned that as he walks water will be squeezed from his socks. This is due to 
a combination of halachic factors: Firstly, it is not his intention to squeeze the water 
from his socks. Secondly, he does benefit from the water being extracted (since it 

generally is immediately reabsorbed in the socks34).35 Thirdly, it is not certain that 
when one walks that water will be extracted from the socks.” 
Nevertheless, the poskim36 write that as soon as one reaches his home, he should 

remove his shoes and socks and not continue to walk in them to avoid continuing to 
extract water from his socks and shoes.  
 

Removing one’s wet clothing and wet socks 
One may remove his wet clothing and does not need to be concerned that this will 
cause water to inadvertently be extracted from the clothing. So long as one is careful 
to remove the clothing gently, he does not need to be concerned that water may be 

inadvertently extracted, because if water is extracted it is inadvertent and 
unintentional and is considered a davar sh’aino miskaven.37 Similalrly, one may remove his 
wet socks gently and slowly without concern that this will cause water to be squeezed 

from the socks. However, when removing one’s wet clothing or wet socks he must be 
careful not to remove them harshly or apply excessive pressure in a way that it is 
inevitable that water will be squeezed out as this would be considered a p’sik reisha.38    
 

Tying and untying wet shoelaces 
When one removes his wet shoes, he may untie the wet shoelaces gently.39 Rav 
Yisroel Belsky40 explains that so long as one removes the laces gently and slowly, it is 

not considered a p’sik reisha that water will be extracted and is thus permissible. 
However, one may not untie the laces harshly in a manner that water will certainly 
be extracted from the laces.41 [One may also tie the wet shoelaces when he wishes 

to put on his shoes again so long as they are tied in a loose bowknot.42]  
 

5) Shaking or squeezing one’s wet clothing 
As we mentioned, squeezing a wet garment, or shaking it vigorously violates the 
melacha d’Oraisa of Melabain.43 Therefore, the Rema44 writes that “It is certainly 
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prohibited to shake one’s garment that got caught wet in the rain,” because this 

violates the prohibition of S’chita.45 For example,  

• If one’s suit got wet in the rain, he may not shake the suit to remove the water.46 

• If one’s hat got wet in the rain, he may not shake the hat to remove the water.47  

• If one’s socks or shoes got wet in the rain, he may not shake the socks or shoes 
to expel some of the water. 

• If one’s winter coat got wet in the rain, he may not shake it out to expel some 
of the water.48 

 

The Aruch Ha’Shulchan49 writes that “certainly if one’s nice (Shabbos) garment 
became wet in the rain one would be particular to remove the rainwater from his 
garment or hat. Thus, one who shakes these wet garments on Shabbos is liable 

mid’Oraisa. Therefore, one must warn the congregation about this very much as this 
is prohibited m’ikar ha’din and is not merely a chumra (an excessive stringency).”  
 

Shaking off water which is not absorbed in the garment 
The prohibition of S’chita is only violated when one squeezes out water which is 
absorbed inside the garment; removing water which rests on top of the garment does 

not violate the prohibition of S’chita.50 There for although one may not shake out 
water from a garment, one may gently shake off the water which is settled on top of 
a garment since this does not remove the water which is absorbed inside the garment. 

For example, after being caught in the rain, 

• one may tip over his hat which became soaked with water in order to remove 

merely the water which is on top of the hat.51 [However, one may not shake 

the hat even gently as this may lead to expelling water from the hat.52] 

• One may tip over a winter coat which became soaked with water in order to 
remove merely the water which is on top of the coat. [However, one may not 

shake the coat even gently as this may lead to expelling water from the hat.53] 
 

Plastic garments 
One may shake a plastic garment which got wet in the rain since the water is not 

absorbed in the garment the prohibition of S’chita does not apply. For example, 

• One may shake a plastic raincoat (even vigorously) to remove water from the 
coat, since the water never gets absorbed in the plastic the prohibition of S’chita 

is not violated.54  

• One may shake a plastic hat cover (even vigorously) to remove the water which 
rests on top of the cover.55 

 

6) Hanging up wet clothing  
The Shulchan Aruch56 writes that if someone’s clothing got wet, he may not hang the 
wet clothing to dry on Shabbos.57 The Shulchan Aruch58 explains that since an 
onlooker who sees him hanging the wet clothing to dry may suspect that he laundered 

the shirt on Shabbos (violating the melacha of Melabein), therefore Chazal prohibited 
hanging up wet clothing on Shabbos.59 The Shulchan Aruch60 adds that this prohibition 
of maris ayin (performing a suspicious act) applies even if one hangs the wet clothing 
in the privacy of a concealed room since Chazal did not differentiate whether the 

suspicious act is performed in public or in private, and always prohibited performing 
an act which may look suspicious.61  
 

Leniencies to the prohibition of hanging wet clothing  
The poskim mention several leniencies which permit hanging wet clothing on Shabbos: 
 

1. Only in a place where clothing is commonly hung 
The Mishna Berura62 writes that it is prohibited to hang wet clothing only in a place 

where laundered clothing is commonly hung.63 For example, one may not hang wet 
clothing in a a laundry room, bathroom, or clothesline, because when hung in these 
places an onlooker may suspect that the clothing was laundered on Shabbos.64 

However, one may hang wet clothing in a place where wet laundry is not commonly 
hung since it is obvious to an onlooker that the clothing was not laundered on 
Shabbos.65  For example:  

• One may hang his wet shirt on the back of a chair, on the door of a closet, or 
on the knob of a door, because it is not the common place to hang wet clothing 

which was laundered.66 

• One may hang a wet jacket on a hanger and hang it in a closet.67  
 

2. Only garments which are normally laundered 
The Mishna Berura68 writes that it is only prohibited to hang wet clothing which are 
normally laundered. One may hang wet clothing which is not normally laundered 
since it is obvious to an onlooker that such clothing was not laundered on Shabbos. 

For example: 

• Some poskim69 permit hanging wet clothing which is normally dry-cleaned (e.g., 

a suit), because such clothing is never laundered at home and thus an onlooker 
will not suspect that it was laundered on Shabbos. 

• A raincoat (plastic or material) may be hung up to dry on Shabbos, since it is 

obvious that the coat is wet from the rain and not from being laundered.70  
 
 

Postscript: The correct beracha to recite on lightning and thunder 
The halachos of berachos over lighting and thunder are peripheral to the halachos of 

Shabbos, but perhaps are worthwhile reviewing while discussing getting caught in the 

rain. The Shulchan Aruch71 writes that one72 who sees lightning73 or hears thunder 
may recite either of the following berachos: 

1: Oseh Ma’aseh Berashis (Who makes the works of Creation) 
2: Sh’kocho u’Gevuraso malei olam (His strength and power fill the universe).74 

 

However, the Mishnah Berura75 writes that the prevalent custom is as follows: 

• When one sees lightning, he recites the beracha of Oseh Ma’aseh Berashis, and  

• When one hears thunder, he recites the beracha of Sh’kocho u’Gvuraso malei olam. 
 

The Mishna Berura concludes that “this custom is logical since one recognizes the strength 

and power of Hashem more when he hears the sounds of thunder than when he sees 
lighting. Nevertheless, either of these berachos can apply to both thunder and lightning [and 
thus one can (b’dieved) recite either of these berachos for thunder or lightening].” 
 

The beracha must be recited within toch k’dei dibbur 
The Shulchan Aruch76 writes that one must recite the beracha immediately when the 
lightning is seen, or the thunder is heard.77 If the amount of time of toch k’dei dibbur 
(approximately one and a half seconds78) passed [from when the lightning or thunder 

ended79] he may no longer recite the beracha on the lightning or the thunder rather he 
must wait until he sees another lightning or hears another thunder to recite the beracha.80 
 

When lightning and thunder are seen and heard together 
The Mishna Berura81 writes that if one saw lightning and heard thunder at the same 
time he should recite only one beracha of Oseh ma’aseh berashis on both the lightning 

and the thunder. Since the beracha of Oseh ma’aseh berashis applies to both thunder 
and lightning, he recites only one beracha since they were heard and seen together.82 
[If he recited the beracha of Sh’kocho u’Gvuraso malei olam for both the thunder and 

lightning he also fulfills his obligation.83] 
 

When lightning and thunder are seen and heard one after another 
The Mishna Berura84 writes that if the lightning and thunder are seen and heard one 
after another then two separate berachos are recited.  
 

Order of reciting the berachos  
The Mishna Berura85 explains that since generally one sees the lightning before 

hearing the thunder, one will typically recite the beracha on lightning first (Oseh 
ma’aseh berashis) and then recite the beracha on the thunder86 (Sh’kocho u’Gvuraso 
malei olam).87 Nevertheless, explains the Mishna Berura, if one did not see the 
lightning but hears the thunder, he should recite the beracha over the thunder, and if 

he afterwards sees lightning, he should then recite a beracha over it. 
 

How many times may one recite a beracha each day?  
The Shulchan Aruch88 writes that for each storm which comes one may recite only one 

beracha for lightning and one beracha for thunder; he may not recite a beracha each time he 
sees lightning and hears thunder. However, if the clouds totally disperse, the sky becomes 
clear and a new storm begins, he may recite a new beracha on the lightning and thunder.89 
The Mishna Berura90 adds that if the storm continues the next day (in the morning91), one 

recites a new beracha on the lightning and thunder even though they are from the same storm. 
 

Defining “Lightning” 
One need not see the actual bolt of lightning in order to recite a beracha, even if one 
sees a flash of light caused by the lightning a beracha may be recited.92  
 

‘Heat Lightning’ 
The Mishnah Berura93 writes that “the Chayei Adam suggests that ‘heat lightning’ 

(lightning which is comes from heat and is seen without hearing thunder) does not 
require a beracha as this type of lightning is not the type which is mentioned in the 
Gemara and therefore one should not recite a beracha upon seeing ‘heat lightning’. 

Rather, one should only recite a beracha on lightning which is seen during a storm.94 
(However, on a winter day [or any day when there is no heat] one does not need to 
be concerned that the lightning which he sees is heat lightning.95)   
[It is interesting to note that although in earlier generations it was assumed that there was a 

different type of lightning called ‘heat lightning’ which is created from heat and not from a storm, 

in recent years it has been discovered that this is really a misconception as there really is no such 

a thing a different type of lighting called ‘heat lighting.’ All lightning comes from a storm of thunder 

and lightning, the reason why thunder does not accompany the ‘heat lightning’ is simply because 

the storm is in a distance (as the sound of thunder only travels approximately ten miles). If so, 

perhaps nowadays one should indeed recite a beracha on ‘heat lightning’ as it turns out that it is 

really no different than any other lightning? Nevertheless, the poskim96 with ruled that one should 

still not recite the beracha over “heat lightning” since this has become the accepted ruling.] 
 

Defining “Thunder” 
One who hears any amount of thunder should immediately recite the beracha of 
Sh’kocho u’Gvuraso malei olam regardless of the intensity of the thunder.97 Sefer Sha’ar 

ha’Ayin98 writes that “those who wait and do not recite a beracha immediately upon 
hearing the first sounds of thunder which they think are not loud enough are mistaken 
as one is required to recite the beracha immediately upon hearing the first sounds of 

thunder and should not wait to hear more intense thunder.” 
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